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My Lord! I ask Thee for Your love and the love of 
those who love Thee, and the love of the deed which 
brings me close to Your love. My Lord! Make me such 
that Your love is more pleasing to me than myself, my 
family and cold sweet water. 

(J'irmidhi kitabudda 'wat) 
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Al-Qur'an 

' ' 'If ... ,, , 0 t5.u.....L.t ts! 0 t..L; _,.. • • ,:1 c. , , ., 

1. In the name of Allah, the Gracious, the Merciful 
2. Woe to every back-biter, slanderer, 
3. Who amasses wealth and counts it over and over. 
4. He thinks that his wealth will make him immortal. 
5. Nay! he shall, surely, be cast into the crushing torment. 

6. And what should make thee know what the crushing torment is? 
7. It is Allah's kindled fire, 
8. Which rises over the hearts. 
9. It will be closed in on them, 
10. In outstretched columns. 

Commentary: 

• Humazah means, one who finds faults with others behind their backs and Lumazah is he who finds 
faults with them behind their backs or before their eyes (Aqrab). As against two basic good qualities -
goodness and patience mentioned in the preceding Surah, two bad qualities which cut at the root of all 

s0cial peace and harmony have been mentioned in this Surah. Backbiting and slander-mongering are the 
two main evils from which the so-called civilized society badly suffers today. 
The verse constitutes a sad commentary on man's passion for worldly riches. Worship of Mammon is the 
bane of the materialistic civilization of the day. 
• The ill-fated miser goes on earning wealth by all sorts of means, good or bad, and amassing and 
hoarding it, taking pride in it and refraining from spending it on good causes, thinking that this will 
immortalize him, will rescue his name from oblivion and will render his prosperity abiding. But he labors 
under a serious misconception. 
• There could be no greater humiliation or mental agony for a person than that he should see that the 
cause against which he had fought tooth and nail and which he had tried with might and main to crush, was 
progressing and prospering before his very eyes. It is this sense of burning anguish of the heart which the 
leaders of the Quraish felt when they saw the tender plant of Islam growing into a mighty tree before their 
very eyes. 
• The Arabs say, Hatamat-hu al-Sinnu, i.e., old age broke him (Lane). 
• The intensity of the heat of enclosed fire becomes increased manifold. 
• The "outstretched columns" are bad habits, evil customs and usages which would not Jet disbelievers 

conform their lives to beneficent standards and values. 
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Al-Hadith 
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Hadhrat Nu'man bin Bashi/a relates that the Holy Prophet8aw said: "The 
case of those who observe the limits set by Allah and those who are careless about 
them is like passengers on a ship who cast lots to determine who should occupy the 
upper deck and who should be on the lower deck and disposed of themselves 
accordingly. Those who were on the lower deck passed through those of the upper 
deck whenever they had to fetch water. So they said to the occupants of the upper 
deck, 'If we were to bore a hole through our part, we would not then have to 
trouble you.' Now, if the occupants of the upper deck were to leave the others to 
carry out their design they would all perish together; but if they were to stop them 
from carrying it out they would all be saved.' " 

(Bu.khan' kitabal shirkah bab hal yaqra 'Iii qismah wal istiham fih) 
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THE PROMISED MESSIAHAS 

THE HOLY QURA'N 
The Promised Messiah and Mahdi8s writes about the Holy Qur'an: 

"Of all the revealed books which we find today, it is the Holy Qur'an, 
whose claim to having been revealed from God, is established on the strength 
of irrefutable arguments. The principle it has enunciated regarding salvation 
corresponds exactly with the dictates of truth and human nature. The doctrines 
it propounds, are so perfect and well-founded that they are entirely supported 
by powerful and irrefutable evidence, its injunctions are based on nothing but 
the truth. Its teachings are completely free from adulteration or idolatry, 
innovation and creature worship. It is a book in which there is exceeding 
eagerness to manifest the Oneness and Greatness of God. It is a Book which 
has this outstanding quality that it is filled entirely and purely with the 
teachings of the Unity of God and does not permit any manner of blemish or 
defect, or shortcoming, or any other aspersion to be cast against the Holy 
Creator. It does not desire to impose any doctrine perforce. On the contrary, it 
precedes everything that it expounds with such arguments and logic as it 
establishes its truth. It proves its objectives and purport with weighty arguments 
and strong evidence. Having presented clear arguments to explain every 
principle it enunciates, it leads man to firm belief and absolute understanding of 
realities. It removes with the help of lucid enunciation, all the defects, 
impurities and irregularities which infest human beliefs, practices, words and 
deeds. It also teaches all etiquettes which are essential to cultivate human 
values in man. It meets the challenge of every corruption with no less a force 
than that displayed by the corruption itself prevalent in the world today. Its 
teachings are straight, powerful and well balanced as if they were a reflective 
mirror of nature itself and a true copy of the law of nature. It is like an 
enlightening sun for the inner eye and perceptive faculty of the heart." 

(Roohani Khaza'in, Vol. 1: Braheen-e-Ahmadiyya, pp 81-82) 

******* 
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A BRIEF SUMMARY OF THE FRIDAY 
SERMON DELIVERED BY 

HADHRA T KHALIFA TUL MASIH '\/aha 

ON JUNE B, 2007 

On 8th June 2007, Hadhrat Khalifatul Masih yaba delivered the following Friday Ser
mon at Baitul Futuh Mosque, London: 

Hazoor3ba said: The peace of society is linked to economic and financial conditions. 
There are rich and poor people in every society. There are some people who have the means, 
but they do not spend for the faith, or for people in need. By the grace of Allah, the less 
privileged section of Jama'at Ahmadiyya willingly makes sacrifices in the path of Allah, 
which are even beyond their capacity. Affluent people should look after the needs of their 
poor brothers. In order to spread peace and harmony it is very important to look after peo
ple's financial needs. Peace depends on making all kinds of sacrifices for others. The Ansar 
of Medina showed a remarkable example by sacrificing their possessions for the sake of the 
Muhajireen. They did so knowing that believers are brothers and that, in submission to the 
Holy Propheeaw this brotherhood will ensure peace in the world. Try to fulfill your obliga
tions to your near relations and to people who are in need, and show an example of: 

.1 • , -

··~,, j .. w, tr-..,... (.> , , ,., 

'giving like unto the kindred.' If your right hand gives away something, the left hand should 
have no knowledge of it (i.e., you should give without making a show of it). Thus will you 
ensure peace in society. 

Allah commands us to fulfill our obligations to our relatives, to people in need and to 
travelers. Affluent people have an obligation to spend money for the sake of these people. If 
society does not look after its poor, they will be forced to commit crimes, which will create 
chaos in the society. It is their poverty that is the cause of all disturbances, and they even 
tend to move away from God. Islam is the perfect religion, and it caters to the needs of every 
section of society, so that peace and harmony can be ensured. It is the pure example of a be
liever that gives a true picture of his religion. 

Hazoor3ba said: One of Allah's commandments is that we should try to improve the 
condition of the poor section of society, and for this purpose He has prescribed Zakat, Sadqa 
and giving gifts to one another. 

There is an added necessity for taking care of the poor, for they form the backbone of 
the national economy, and it is necessary to give them their due. The Promised Messiah35 has 
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said: The sign of true people is that, in order to win Allah's approbation, they help their poor 
brothers with their wealth, save people from poverty and hunger, and help the traveler and 
the one who begs of them. This is how a believer should be seen in society. 

Hazoo?ba said: Allah has also drawn our attention to a social evil which has always 
been at the root of social disharmony, and it is the practice of usury. 

Allah has strongly forbidden usury, because it condemns poor people to perpetual pov
erty. Allah has declared war against those who are involved in the business of usury, for it 
destroys the peace of society. 

Hazooraba said: Growing inflation in Pakistan has made it difficult for poor people even 
to preserve their self-respect, and the gap between the rich and the poor is widening. It is 
therefore important for those who are living abroad to help their Ahmadi relatives in Paki
stan. And while it is important for Pakistani Ahmadis to pray for their country, it is also our 
duty, who has settled in foreign countries, to pray for the safety and welfare of Pakistan. 

Hazoo?ba said: Increased moral degeneration and deprivation have caused the world to 
overflow with mischief. All the troubles we see today are due to the evils that have engulfed 
society, and due to people's failure to obey Allah's commandments. The Promised Messiahas 
said: "People are badly in need of heavenly water. The earth is dead, and everyone, big or 
small, is engrossed in moral and practical weaknesses. Knowledge about Allah is becoming 
more and more scant. At this time we require heavenly water and heavenly light to bring 
light to hearts that are ready for it." 

We, Ahmadis, are fortunate that Allah has enabled us to partake of this light. Try to 
spread this light among others through your word and deed, so that the world can be saved 
from turmoil. May Allah have mercy on us. Ameen. 

(Ch. Hameedullah) 

Wakil A'la, 
Tahrik Jadid Anjuman Ahmadiyya Pakistan 

******* 
Hadhrat Jarir bin 'Abdullahra relates: "We were s1ttmg with the Holy 

Propheeaw when he looked at the moon which was the 14th night's moon and 
said, 'You will surely behold your Lord as you are beholding this full moon 
without any perturbation. Therefore, if you can manage not to neglect the 
Prayer before sunrise and the Prayer before sunset, then do it.' " 

(Bukhari kitabuttauhid warrad 'alaljahmiyyah bah qaulallah wajuh yauma'idhin nazirah 
ila rabbiha nazirah) 
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A BRIEF SUMMARY OF THE FRIDAY 

S£RM0N DEL1V£R£D BY 
HADHRA T KHALIFA TUL MASIH \f'lba 

ON JUNE 15, 2007 

On 15th June 2007, Hadhrat Khalifatul Masih yaba delivered the following Friday Ser
mon at Baitul Futuh Mosque, London: 

Continuing with the theme of the last sermon, Hazoor3ba said: Usury creates disorder in 
society, and it has been strongly forbidden by Allah, and He has declared war against those 
who receive interest. Transactions that involve the giving and taking of interest can have 
devastating consequences, and affluent people can become bankrupt in a short time. All this 
happens because they disobey Divine injunctions. 

Hazoor3ba said: Some people borrow money at interest to come to London for the Jalsa; 
which is very wrong. People who have the means may come, but there is no justification for 
anyone to burden himself with loans to come here. Money that is borrowed at interest causes 
many a household to fall into ruin. The Promised Messiahas has. said, "Whoever puts his 
faith in Allah, Allah protects him from the curse of usury. Remember, just as adultery, theft, 
etc., are sins, the giving or receiving of interest is likewise a sin." 

Hazoor3ba said: Some people give money to others upon the condition that, in return, 
they will receive such and such an amount of profit every year or every six months. This is 
also a kind of usury. It is not trade, rather it is a deception in the guise of trade. The Prom
ised Messiahas has said that when one gives money to someone and fixes the amount of 
benefit or profit he will receive in return, such benefit or profit is called interest. Hazoor3ba 
said: All transactions that fall under this definition will be called interest. 

Hazoor3ba said: Islam wishes to spread peace and harmony through brotherhood, and 
this brotherhood can only be born when people take care of the poor. If you wish to partake 
of Allah's bounty, treat your poor brothers with compassion and try to benefit them. 
Ahmadis should pay the greatest heed to this injunction. 

Hazoor3ba said: The Holy Qur'an gives us the following guidelines so that we can avoid 
rows and disputes in our business transactions. Allah says: 

"O ye who believe! When you borrow one from another for a fixed period, then write it 
down. And let a scribe write it in your presence faithfully; and no scribe should refuse to 
write, because Allah has taught him." (Al-Baqarah, (2:283) 
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These are very important injunctions, and all such injunctions prove that Islam is in fact 
the perfect religion. Allah says that you must put into writing all your business transactions 
and your loans. Fix a duration for your loans so that the borrower may remain conscious that 
he has to pay back by a certain time, and the lender may not have to pester him. Both have 
been told to keep the fear of Allah in their hearts. By acting upon the teachings of the Holy 
Qur'an, peace and love can be established in the world. 

Hazoot1ba said: The Holy Qur'an says: Do not usurp people's possessions through de
ceit and falsehood. Do not give bribes to tum decisions in your favor. And do not look upon 
the belongings of other people with greed, for while this causes hatred between two house
hold, it also creates chaos and disorder. People who make their earnings through unlawful 
means, end up losing the peace and tranquility of their homes. Ahmadis must stick to these 
injunctions and must never deprive themselves of this peace and tranquility. May Allah save 
Ahmadis from all these evils and lead them upon the path of His choice. Ameen. 

(Ch. Hameedullah) 

Wakil A'la, Tahrik-e-Jadid Anjuman Ahmadiyya Pakistan 

******* 
Hadhrat 'Abbas bin 'Abdul Muttalibra relates: "I was with the Holy 

Prophet5aw on the day of Hunain. My nephew, Abu Sufyan bin Harith bin 
'Abdul Muttalibra and I remained close to the Holy Prophet5aw throughout and 
never left himsaw alone. Hesaw was riding his white mule, and at the first 
encounter between the Muslims and the pagans, there was fierce fighting and 
the Muslims turned back and ran. The Holy Prophetsaw urged his mule towards 
the pagans. I was holding the bridle of his mule trying to restrain it from going 
too fast, and Abu Sufyan was holding the Holy Prophet'ssaw stirrup. The Holy 
Prophetsaw said to me, 'Abbas, call out to those who have made the covenant at 
Samurah. I called out in my loudest voice: 'Where are those of the covenant of 
Samurah?' My voice is naturally far-reaching and as soon as they heard my 
voice they turned towards the Holy Prophet5aw, like a cow turning towards her 
calf, shouting, 'O company of helpers, 0 company of helpers,' and started to 
fight the infidels. Then the Holy Prophetsaw told me to call the Ansar. 0 Ansar! 
0 Ansar! the Messenger of Allahsaw is calling you. Then Holy Prophet5aw asked 
for, 'Bani Harith bin Khazraj !' The Holy Prophetsaw raised his head from his seat 
on his mule, observed the fighting and said, 'The battle is heating up.' Then the 
Holy Prophetsaw threw some pebbles at the pagans and said, 'By the Lord of 
Muhammad, they will be defeated.' I noticed that as soon as the Holy 
Prophet5aw threw the pebbles, all the fierceness of the enemy was subdued, and 
they started running away." 

(Muslim kitabuljihad bab ghazwah Hunain) 
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A BRIEF SUMMARY OF THE FRIDAY 

S£RM0NDELIVEREDBY 
HADHRA T KHAUFA TUL MASIH l/1ba 

ON JUNE 22, 2007 

On 22nd June 2007, Hadhrat Khalifatul Masih yaba delivered the following Friday Ser
mon at Baitul Futuh Mosque, London: 

Hazoofba said: Allah has taught us through the Holy Qur'an that Taqwa is of the es
sence if one wishes to abide by all His Commandments. When a person acquires a true un
derstanding of Taqwa, he is then able to reflect Allah's attributes The Promised Messiahas 
says: Of all the Commandments contained in the Holy Qur'an, the one which has been 
Stressed most of all is Taqwa and righteousness Taqwa gives one the power to refrain from 
evil, and the urge to do good. Taqwa has been stressed so much because it is the talisman of 
peace, and it is a sanctuary which protects man from all kinds of mischief. Taqwa is, there
fore, the foundation on which the faith is established. 

Allah says: 

"We have made you into clans and tribes that you may recognize one another ... Ver
ily, the most honorable among you, in the sight of Allah, is he who is the most righteous 
among you." (49: 14) 

Hence, Taqwa alone is the criterion for superiority in the sight of Allah, and only He 
knows who is best in Taqwa. Islam teaches us that all mankind is but one family, and if we 
all live together as one, we will ensure peace for one another. We will remain in peace if we 
are considerate about the feelings of other people. The Holy Prophetsaw put this teaching into 
practice in his lifetime. He said on the occasion of Hijjatul Wida: "You are all the children of 
Adam. No Arab has any superiority over a non-Arab, and no non-Arab has any superiority 
over an Arab. Neither your color nor your race is a source of honor for you." 

Allah says: "Revile not those whom they call upon beside Allah, lest they, out of spite, 
revile Allah in their ignorance" The Promised Messiah said: In the Holy Qur'an, Allah 
teaches us etiquette and morals to the extent that He even forbids us from abusing the idols 
of the idol-worshippers Even though these idols are worthless according to His teachings, 
Allah still teaches the believers to restrain their tongues from abusing them and tells them to 
admonish with love and kindness These are the teachings that Allah has given us to ensure 
peace in society. Today it is the duty of every believer to spread this message. 

Hazoofba said: Today, more than ever, you should try to order your lives according 
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to Islam, so that the critics may be silenced. Send Durood upon the Holy Prophet5aw and pre
sent his perfect example to the world. Today Ahmadis are the only ones who can portray the 
pristine teachings of Islam. And it is the duty of every Ahmadi to make a greater effort in 
this regard. 

Hazoor3ba said: Allah admonishes us that peace in the world depends on equity and jus
tice, and teaches us to stand in favor of justice, and to do justice, for justice is closest to 
Taqwa. The Promised Messiahas said: Let not a people's enmity invite you to act other than 
with justice. No doubt, it is extremely difficult to do justice to the enemy who, like the unbe
lievers of Mecca, causes you such pain and sorrow, but the Holy Qur'an teaches us not to de
prive even such enemies of their rights. One who treats his sworn enemy with justice will 
also truly love him. This is the true teaching of Islam. The message of peace will be deliv
ered to the world when you are sincere in your love and fulfill the norms of justice. 

In the end, Hazoor3b~ said: May Allah soon shows us the day when governments, which 
are able to present the true picture of Islam and follow Taqwa, will be established in the 
world. In order to attain this goal, every Ahmadi must devote himself to prayers and en
deavor to make this world a cradle of love and peace. (Ameen) 

(Ch. Hameedullah) 

Wakil-e-A'la 
Tahrik-e-Jadid Anjuman Ahmadiyya Pakistan 

******* 

Hadhrat Abu Hurairahra relates that the Holy Prophet8aw, on behalf of his 
Lord, said: "A servant of Allah committed a sin and then supplicated: Allah, 
forgive me my sin. On which Allah, the Blessed and the High, said: 'My servant 
committed a sin and then realized that he has a Lord Who forgives sin and also 
calls to account for it. The servant reverted to it and sinned again and 
supplicated: Lord, forgive me my sin. The Blessed and High said: 'My servant 
committed a sin and then realized that he has a Lord Who forgives sin and also 
calls to account for it. The servant again reverted to it and sinned and 
supplicated: Lord, forgive me my sin. The Blessed and High said: 'My servant 
committed a sin and then realized that he has a Lord Who forgives sin and also 
calls to account for it. I will forgive My servant and protect him from sins, in 
the future. My servant will act as I wish." 

( Muslim kitabuttaubah bab qauluttaubah minadhdhanubi wa an takrartudhdhanubi 
wattaubah, Bukhari kitabuttauhid) 

******* 
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FUNDAMENTALS OF FAITH 
From Hadiqatus Salihin: Translated by Karimullah Zirvi 

Hadhrat Abu Tha'labra relates that the Holy Prophetsaw said: "God Almighty has 
determined certain obligations; cto not squander these. He has fixed certain limits; do not 
transgress or destroy these. He has forbidden certain deeds; do not commit these. Only due 
to His Mercy has He left out certain matters. He has neither forgotten nor made a mistake. 
So do not inquire unnecessarily about the matters He has left out." 

(Dar Qutni babussaid waldhiba'ih, p 550) 

Hadhrat Anas bin Malikra says that some people relentlessly posed questions to the 
Holy Prophet53w. Once the Holy Prophetsaw came out of his house, stood at the pulpit, and 
said: "Ask me about anything; I will respond to each of your questions." The audience 
noticed the Holy Prophet'ssaw displeasure and kept quiet. Hadhrat Anas bin Malikra relates 
that he looked around, to his left and to his right. Everyone was weeping with their heads 
bowed and covered with cloth. At this moment, a man in the center of the Mosque stood up. 
His paternity was not known and people used to taunt him for that. He asked: "O Prophetsaw 
of Allah! Who is my father?" The Holy Prophetsaw responded, "Your father is Hudhaifah." 
Then Hadhrat 'Umar3 stood up and said: "God Almighty is our Lord, Islam is our religion, 
and Muhammadsaw is our Prophet. We seek Allah's protection from such evils as dissent, 
discord and disorder." The Holy Prophetsaw said: "Today, I am looking at good and evil as if 
Heaven and Hell are behind the wall in front of me." 

( Muslim kitabul Jada 'il bab tauqir wa taraka ikthar sawalih) 

Hadhrat 'Umar bin Khattabra relates that they were sitting in the company of the Holy 
Prophetsaw when a man visited him. He was wearing clean, white clothes and his hair was jet 
black. He did not look as though he were a traveler and he was not known to anyone there. 
He sat down close to the Holy Prophet53w, his knees touching the knees of the Holy 
Prophet53w. He said: "O Muhammad! Tell me something about Faith." The Holy Prophetsaw 
replied: "Faith is that you should believe in Allah, His Books and His Prophets; that you 
should believe in the Day of Judgement and that you should believe in the Divine Laws 
regarding good and evil." 

(Tirmidhi kitabul Aman bab fl wasaf Jibrilunnabi al-Iman wal-Islam) 

Hadhrat 'A\{3 bin Abi Talibra relates that the Holy Prophetsaw said, "The Faith is that 
one recognizes God in his heart and mind, accepts Him verbally and acts on His 
commandments." 

(lbni Majah bab fil Iman) 
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Hadhrat Abu Oharra relates that the Holy Prophetsaw said: "Faith has more than sixty or 
seventy factors, the highest of which is the affirmation: 

There is none worthy of worship save Allah alone; 

and the least of which is to remove from a path that which causes inconvenience. Modesty is 
also a factor of Faith." 

(Bukhari kitabul Iman bah umurul Iman) 

Hadhrat Nu 'man bin Bashif3 relates that the Holy Prophetsaw said: "The Muslims, with 
respect to love for one another, and mercy and affection towards one another are like a body. 
If a part of the body becomes ill, the whole body becomes feverish and restless." 

(Muslim kitabul birr walsilah bab tarahimul mu 'minin wa ta 'atifihum wa ta 'adiduhum) 

Hadhrat Abu Musa Ash 'arira relates that the Holy Prophetsaw said: "The relationship 
between one believer and another is like that between different parts of a building, one part 
strengthens another. Then (to illustrate it) he gripped the fingers of one hand between those 
of the other." 

(Bukhari kitabussalat bab tasbikul asabi'fil masjid, p 69/1) 

Hadhrat 'Umar bin Khattabra relates: "We were sitting one day with the Holy 
Prophetsaw when a man appeared among us whose clothes were of an intense whiteness, 
whose hair was jet black, who bore no mark of travel and who was not known to any of us. 
He sat down in front of the Holy Prophetsaw, their knees touching, and placing his hands on 
his thighs he said: 'Muhammad, tell me about Islam.' The Holy Prophetsaw said: 'Islam is that 
you should bear witness that there is none worthy of worship save Allah and Muhammad is 
His Messenger, and that you should observe Prayer, pay the Zakat, observe the fast during 
Ramadhan, and perform the Pilgrimage to the House if you can afford the journey thither.' 
The man said: 'That is right.' We were surprised that he inquired and also confirmed the 
correctness of the answer. He then said: 'Tell me about Faith.' The Holy Prophetsaw said: 
'That you should believe in Allah, His Angels, His Books, His Messengers, the Last Day, 
and that you should believe that He determines the measure of good and evil.' The man said: 
'That is right. Now tell me about the due performance of obligations.' The Holy Prophetsaw 
said: 'That you should worship Allah as if you are beholding Him, and if not then remaining 
conscious that He is watching you.' The man said: 'Now tell me about the Hour of Judgment.' 
The Holy Prophetsaw said: 'He who is being asked knows no more about it than the one who 
asks.' The man then said: 'Well, tell me some of the signs of its approach.' The Holy 
Prophetsaw answered: 'The hand maiden would give birth to her master and that barefooted, 
bare-bodied, penurious goat-herders would be seen building great mansions.' Then the man 
departed, and I remained a while. The Holy Prophetsaw said to me: "Umar, do you know who 
the questioner was?' I said: 'Allah and His Messenger know best.' He said: 'It was Gabriel 
who came to instruct you in your Faith.' " 

(Bukhari, p 12/1, Muslim kitabu/ Iman) 
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ALBERT EINSTEIN'S SEARCH FOR 
GOD 

Allah - there is no god 
save Him, the Living, the Self
Subsisting and All-Sustaining. 
Slumber seizes Him not, nor 
sleep. To Him belongs what
soever is in the heavens and 
whatsoever is in the earth. 
Who is he that dare intercede 
with Him save by His permis
sion? He knows what is before 
them and what is behind them; 
and they encompass nothing 
of His knowledge except what 
He pleases. His knowledge 
extends over the heavens and 
the earth; and the care of 
them wearies Him not; and He 
is the High, the Great. (2:256) 

Whatever is in the heavens 
and whatever is in the earth 
glorifies Allah; and He is the 
Mighty, the Wise. (61:2) 

That deeply emotional 
conviction of the presence of 
superior reasoning power, 
which is revealed in the in
c om prehen s i ble universe, 
forms my idea of God. 

Albert Einstein 

That humble attitude of 
mind toward the grandeur of 
reason incarnate in existence, 
which in its profoundest dep
ths. is inaccessible to man. 1 

Albert Einstein 

A belief bound up with 
deep feeling in a superior 
mind that reveals itself in the 

Dr. Zia H. Shah 

world of experience, repre
sents my conception of God. 2 

Albert Einstein 

INTRODUCTION 

The Promised Messia
has has said, "The God of Is
lam is the same God who is 
visible in the mirror of the 
laws of nature and is discerni
ble in the book of nature. Is
lam has not presented a new 
God but has presented the 
same God who is presented by 
the light of man's heart, by the 
conscience of man, and by the 

• " 3 universe. 

To know the God, 'who is 
visible in the mirror of the 
Jaws of nature', we need to 
know those laws. It is not pos
sible to fully appreciate God's 
creation and sustenance of the 
universe in physical terms 
without understanding the ba
sics of physics. The good 
news is that these concepts are 
not hard to grasp if we do not 
dwell on the mathematical 
precepts supporting the theo
ries of physics. 

It is hoped that this article 
should be easily readable, not 
requiring any background in 
physics or mathematics. In the 
words of Einstein, "Most of 
the fundamental ideas of sci
ence are essentially simple. 
and may, as a rule, be express-

ed in a language comprehensi-
ble to everyone. " 4 

In 1999 Einstein was 
named Time magazine's 
'Person of the Century', and a 
poll of prominent physicists 
named him the greatest physi
cist of all time. In popular cul
ture the name 'Einstein' has 
become synonymous with 
genius. 

In recent years some four 
hundred books about his life 
and work have appeared. 
Scores of biographies have 
been written over the years. A 
recent biography by Max Jam
mer covers his religiosity and 
his philosophy of religion. 
The title of the book is Ein
stein and Religion. A Swiss 
novelist and playwright Frie
drich Durrenmatt once said, 
"Einstein used to speak so of
ten of God that I tend to be
lieve he has been a disguised 
h 1 . "5 t eo ogian. 

It is important to under
stand the religion of Einstein 
in the Muslim paradigm so 
that we can achieve better 
'Islam and science' correla
tion and are able to communi
cate better with those who are 
overawed with science. 

HIS CHILDHOOD 
AMBITION 

Science is the systematic 



October 2007 

study of nature. Different sci
entists occupy themselves 
with different questions which 
may be focused on one ele
ment in chemistry or one plant 
or animal in biology or some 
other aspect of nature. Ein
stein did not want to limit the 
scope of his study. He wanted 
to focus on the biggest ques
tion of all as to where this uni
verse came from. By age 12 
Einstein had decided to devote 
himself to solving the big rid
dle of the universe. He wanted 
to occupy himself with the 
question that if he were God, 
how he would create the Uni
verse. In a later conversation 
with Esther Salaman, a stu
dent of Physics he said, "I 
want to know how God cre
ated this world. I'm not inter
ested in this or that phenome
non, in the spectrum of this or 
that element. I want to know 
His thoughts, the rest are de
tails." 6 In this article, we em
bark on a joyful journey of his 
childhood dream of searching 
for God. 

HIS EARLY LIFE 

Albert Einstein was born 
in 1879 at Ulm. When be was 
four years old his father, who 
owned an electrochemical 
works, moved to Munich. 
Two years later the boy went 
to school, experiencing a 
rigid, almost military, type of 
discipline and also the isola
tion of a shy and contempla
tive Jewish child among Ro
man Catholics-factors which 
made a deep and enduring im
pression. From the point of 
view of his teachers he was an 
unsatisfactory pupil, appar
ently incapable of grasping 

14 

languages, history, geography, 
and other primary subjects. 
His interest in mathematics 
was roused, not by his instruc
tors, but by a Jewish medical 
student, Max Talmey, who 
gave him a book on geometry, 
and so set him upon a course 
of enthusiastic study which 
made him, at the age of four
teen, a better mathematician 
than his instructors. Einstein 
called it the 'holy little ge
ometry book'. At this stage 
he began the study of philoso
phy, reading and re-reading 
the words of Kant, Hume, 
Spinoza and other metaphysi
cians. 

In 1894, when Einstein 
was fifteen, his father's busi
ness failed and the Einstein 
family moved to Italy, first to 
Milan and then, after a few 
months, to Pavia. Albert had 
been left behind in Munich to 
finish high school, but in the 
spring of 1895, he withdrew to 
join his family in Pavia, con
vincing the school to let him 
go by using a doctor's note. 
Rather than completing high 
school, Albert decided to ap
ply directly to the Swiss Fed
eral Institute of Technology in 
Zurich, Switzerland. Without 
a school certificate, he was 
required to take an entrance 
examination. He did not pass. 
Einstein wrote that it was in 
that same year, at age 16, that 
he first performed his famous 
thought experiment, visualiz
ing traveling alongside a beam 
of light. 

Finally, backed by a cer
tificate of mathematical profi
ciency given by a teacher in 
Munich, he was able to obtain 
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admission to the Polytechnic 
Academy at Zurich. Once ad
mitted, the young Einstein be
came absorbed in the pursuit 
of science and philosophy and 
made astonishing progress. 
After five distinguished years 
at the Polytechnic he hoped to 
step into the post of assistant 
professor, but found that in 
spite of the kindly words of 
the professors who had stimu
lated the hope, the job did not 
materialize. 

After his graduation in the 
spring of 1900, he became a 
Swiss citizen, and worked for 
two months as a mathematics 
teacher. He could not find a 
job in any of the universities 
so he settled for employment 
as an examiner at the Swiss 
patent office in Bern. With his 
newfound security, he started 
working on his scientific pur
suits. 

Early in 1905 Einstein 
published in the prestigious 
physics monthly a thesis, "A 
New Determination of Mo
lecular Dimensions," that won 
him a Ph.D. from the Univer
sity of Zurich. In the same 
year his monograph on the 
special theory of relativity was 
published in a Swiss scientific 
journal, the Annalen der Phy
sik. Zurich awoke to the fact 
that it possessed a genius in 
the form of a patent office 
clerk, promoted him to be a 
lecturer at the University. 
Many useful contributions in 
Physics were published in the 
same calendar year of 1905. 
That turned out to be a miracle 
year in his life. Four years 
later in 1909 the University 
installed him as a Professor. 
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EINSTEIN'S 
THEORIES 

Imagination is more im
portant than knowledge. 

Einstein 

The distinction between 
past, present and future is only 
an illusion, however persis
tent. 

Einstein 

The secret to creativity is 
knowing how to hide your 
sources. 

Einstein 

The gift of fantasy has 
meant more to me than my 
talent or absorbing positive 
knowledge. 

Einstein 

Before we can know his 
religion we need to know a 
little about the scientist Albert 
Einstein. He developed the 
special theory of relativity in 
1905 and his general theory of 
relativity in 1916. He won the 
Nobel Prize for Physics in 
1921 for his explanation of the 
photoelectric effect that was 
separate and not related to the 
theory of relativity. In the first 
15 years of the 20th century, 
Einstein was recognized in his 
own time as one of the most 
creative intellects in human 
history. His theories proposed 
entirely new ways of thinking 
about space, time, and gravity. 
These theories were a pro
found advance over the old 
Newtonian physics and revo
lutionized scit'ntific and phi
losophical inquiry. 

Einstein postulated that 

15 

light is composed of individ
ual quanta (later called pho
tons) that, in addition to wave
like behavior, demonstrate 
certain properties unique to 
particles. This understanding 
of the dual nature of light was 
needed to explain some of the 
phenomena that had been ob
served in study of light. For 
example it was known that 
when some solids were struck 
by light, they emitted elec
trons. This phenomenon is 
called the photoelectric effect. 
The wave theory of light did 
not explain this phenomenon 
but conceptualizing the light 
to be also particle beautifully 
solved this riddle. 

The special theory of rela
tivity was proposed in 1905 
by Albert Einstein in his arti
cle "On the Electrodynamics 
of Moving Bodies". Einstein's 
work confirmed the earlier 
conclusions of Hendrik Lor
entz and Henri Poincare. 
Some three centuries earlier, 
Galileo's principle of relativity 
had stated that all uniform 
motion was relative, and that 
there was no absolute and 
well-defined state of rest; a 
person on the deck of a ship 
may be at rest in his opinion, 
but someone observing from 
the shore would say that he 
was moving. Einstein's theory 
combines Galilean relativity 
with the postulate that all ob
servers will always measure 
the speed of light to be the 
same no matter what their 
state of uniform linear motion 
is. Before Einstein it was 
thought that time is a constant 
no matter where you were and 
no matter what speed you 
were traveling. Einstein pro-
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posed that it was the speed of 
light that was a constant and 
that time variable and de
pended on the speed of the ob
server and the observed. In a 
nutshell, this was his special 
theory of relativity. Surpris
ingly, the relativity of time 
had been mentioned 13 centu
ries before in the Holy Quran. 
Once again showing that Al
lah is the Knower of the se
crets of earth and the heaven 
(25:7): 

Allah is He Who created 
the heavens and the earth, and 
that which is between them, in 
six periods, then He settled 
Himself on the Throne. You 
have no helper or intercessor 
beside Him. Will you not then 
reflect? He will plan His or
dinance from the heaven unto 
the earth, then will it go up to 
Him in a day the duration of 
which is a thousand years ac
cording as you reckon. Such 
is the knower of the unseen 
and the seen, the Mighty, the 
Merciful; (32:5-7) 

The angels and the Spirit 
ascend to Him in a day, the 
measure of which is fifty thou
sand years. (72:5) 

Till the time of Einstein 
mass was considered to be 
physical and tangible and en
ergy nebulous but he discov
ered the famous equation E= 
mc2

• This relationship or equa
tion is now regarded as the 
foundation of theoretical 
physics and modern tech
nology, and thanks to the pre
sent media, this equation has 
risen to the level of common 
knowledge. Here 'E' is the 
energy and 'm' is the mass 
and 'c' is the speed of light. 
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As an inference from this 
equation even a small amount 
of mass has a very large en
ergy, given the extremely high 
speed of light. Every gram of 
matter (of any kind) has stored 
within it the equivalent of 
25,000,000 kilowatt hours of 
energy. 

His theory of general rela
tivity was a an explanation of 
what is the cause of gravity. 
From Sir Isaac Newton we 
know that gravity keeps the 
planets in motion and keeps 
our feet on the surface of earth 
but no one knew the underly
ing cause or source of this. 
His theory of general relativ
ity, unifies special relativity, 
Newton's law of universal 
gravitation, and the insight 
that gravitational acceleration 
can be described by the curva
ture of space and time. Ein
stein in simple mathematical 
models showed that large 
planets like the sun cause dis
tortion in time and space 
around them and that creates a 
gravitational pull. In 1919, 
Sir Arthur Eddington annou
nced that observations of stars 
near the eclipsed Sun con
firmed general relativity's pre
diction that massive objects 
bend light. Since then, many 
other observations and experi
ments have confirmed many 
of the predictions of general 
relativity. Last but not the 
least, the understanding of 
gravity has come in handy for 
mankind to enable it to travel 
in space. 

INTERNATIONAL 
FAME 

International fame came to 

16 

Einstein when in November 
1919 the Royal Society of 
London announced that its sci
entific expedition to the island 
of Principe, in the Gulf of 
Guinea, had photographed the 
solar eclipse on May 29 of 
that year and had completed 
calculations that verified the 
predictions made in Einstein's 
general theory of relativity. 
Few could understand relativ
ity, but the basic postulates 
were so revolutionary and the 
scientific community was so 
obviously bedazzled that the 
physicist was acclaimed the 
greatest genius on Earth. 

In Shanghai a cable 
reached him announcing that 
he had been awarded the 1921 
Nobel Prize for Physics "for 
your photoelectric law and 
your work in the field of theo
retical physics." Relativity, 
still the center of controversy, 
was not mentioned. 

In the spring of 1921 he 
visited the USA. He was fre
quently treated like a celebrity 
and was feted from morning 
to night. Einstein nevertheless 
was gratified by the standards 
of scientific research and the 
"idealistic attitudes" that he 
found prevailing in the United 
States. 

According to Encyclope
dia Britannica, "During the 
next three years, Einstein was 
constantly on the move, jour
neying not only to European 
capitals but also to Asia, the 
Middle East, and South Amer
ica. According to his diary 
notes, he found nobility 
among the Hindus of Ceylon 
(now Sri Lanka), a pureness of 
soul among the Japanese, and 
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a magnificent intellectual and 
moral caliber among the Jew
ish settlers in Palestine." 

HIS AWE AND 
HUMILITY IN THE 
FACE OF THE GOD 

OF NATURE OR 
THE COSMIC 

CREATOR 

He is Allah, the Creator, 
the Maker, the Fashioner. His 
are the most beautiful names. 
All that is in the heavens and 
the earth glorifies Him, and 
He is the Mighty, the Wise. 
(59:25) 

Scientist's religious feel
ing takes the form of a raptur
ous amazement at the har
mony of natural law, which 
reveals an intelligence of such 
superiority that, compared 
with it, all the systematic 
thinking and acting of human 
beings is an utterly insignifi
cant reflection. This feeling is 
the guiding J)rinciple of his 
life and work. 7 

Albert Einstein 

When I see nature it is 
a magnificent structure that 
we can comprehend only very 
imperfectly, and that must fill 
a thinking person with a feel
ing of 'humility'. This is a 
genuinely religious feeling 
that has nothing to do with 
mysticism. 8 

Albert Einstein 
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If we were to say that Ein
stein was one of the most as
tute observers of nature, we 
will be stating the obvious. 
What is more noteworthy 
from our perspective is that he 
had a deeply emotional awe 
and veneration for the order 
and the harmony in nature. 
Just the fact that the uni verse 
is following a set of laws can 
be a humbling and an epiph
any moment. Einstein once 
said, "The most incomprehen
sible thing about the world is 
that it is comprehensible." 9 

Allah is the Creator, the 
Maker and the Fashioner of 
the universe. Einstein was 
fully appreciative of this and 
used the phrase Cosmic Crea
tor. Given his scientific and 
intellectual authority people 
from different religious or phi-
1 osophical denominations 
have tried to claim him. In 
tot.:.! objectivity, however, he 
was a deist. A deist believes 
in supernatural intelligence, 
but one whose activities were 
confined to setting up the laws 
that govern the universe in the 
first place. The deist God 
subsequently does not inter
vene in the universe and has 
no specific interest in human 
affairs. If we look at all the 
writings and quotes of Ein
stein in a broader perspective, 
it becomes amply clear that he 
was a deist. The founding fa
thers of the USA were also 
mostly deist. For a better un
derstanding we can place 
these terms on a continuum 
for accuracy of nomenclature. 

Atheism - Pantheism -
Deism - Theism or Mono
theism 

17 

Deism can also be ~amed 
as Naturalistic Theology. The 
monotheists believe in a per
sonal God that is not part of 
the material universe but has 
an intimate interest in human 
affairs. Pantheism, according 
to Encyclopedia Britannica, is 
the doctrine that the uni verse 
conceived of as a whole is 
God and, conversely, that 
there is no God but the com
bined substance, forces, and 
laws that are manifested in the 
existing universe. Most un
derstandings of Pantheism are 
pluristic in the sense that they 
do not emphasize the Unity of 
God. 

Einstein was not an atheist 
by any stretch of the imagina
tion. He would actually get 
angry when people would 
make such an insinuation. He 
believed in Naturalistic Theol
ogy. Moreover, he had his 
priorities well organized, as 
the concept of a personal God, 
was preferable over atheism to 
him. He declared, "A belief in 
a personal God seems prefer
able to the lack of any tran
scendental outlook to life." 10 

Let us examine some of 
his views that will place him 
in the category of a deist. 

Einstein agreed with 
Spinoza that he who knows 
Nature knows God, but not 
because Nature is God 
(pantheism), but because the 
pursuit of science in studying 
Nature leads to religion. 11 

This portion of religious ex
perience in the terminology of 
theology may be called Natu
ralistic Theology. "Einstein's 
religion may therefore be 
called naturalistic theology 
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according to which knowledge 
of God can be obtained by ob
serving the visible processes 
of nature, but with the proviso 
that the manifestation of the 
divine in the universe is only 
partially comprehensible to 
the human intellect. " 12 

Einstein said, "I am not an 
atheist. I do not know if I can 
define myself as a pantheist. 
The problem involved is too 
vast for our limited minds." 
Let us examine some of his 
comments that highlight his 
sense of awe and humility in 
the presence of the God of Na
ture. 

He said, "I cannot con
ceive of a personal God who 
would directly influence the 
actions of individuals .... My 
religiosity consists of a hum
ble admiration of the infinitely 
superior spirit that reveals it
self in the little that we can 
comprehend of the knowable 
world. That deeply emotional 
conviction of the presence of a 
superior reasoning power, 
which is revealed in the in
comprehensible universe, 
forms my idea of God." 13 

Einstein's own science 
was emanating from his child
hood dream to know where 
this universe came from or if 
he were God, how he would 
create the Universe. 

He also felt that it is religi
osity or deism that is the foun
dation of true art and science. 
He says, "The most beautiful 
experience we can have is the 
mysterious. It is the funda
mental emotion which stands 
at the cradle of true art and 
true science. Whoever does 
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not know it and can no longer 
wonder, no longer marvel, is 
as good as dead, and his eyes 
are dimmed." He continues 
his description of the ineffable 
(Al-Lateej) and the Unknow
able (Hidden or Al-Baatin) 
Cosmic Creator, "A knowl
edge of the existence of some
thing we cannot penetrate, our 
perceptions of the profoundest 
reason and the most radiant 
beauty, which only in their 
most primitive forms are ac
cessible to our minds - it is 
this knowledge and this emo
tion that constitute true religi
osity; in this sense, and in this 
alone, I am a deeply religious 
man. 14, 1s 

Allah has created seven 
heavens in hannony. No in
congruity can you see in the 
creation of the Gracious God. 
Then look again. Do you see 
any flaw? Aye, look again, 
and yet again, your sight will 
only return to you dau.led and 
fatigued, having seen no in
congruity. (Al Mulk 67:4-5) 

Einstein's ideas beauti
fully rhyme with the above 
verses of Sura Mulk: 

Those individuals to 
whom we owe the great crea
tive achievements of science 
were all of them imbued with 

18 

the truly religious conv1ct1on 
that this universe of ours is 
something perfect and suscep
tible to the rational striving for 
knowledge. If this conviction 
had not been a strongly emo
tional one and if those search
ing for knowledge had not 
been inspired . . . . . they would 
hardly have been capable of 
that untiring devotion which 
alone enables man to attain his 
greatest achievements. 16 

He also realized the limi
tations of human knowledge 
and human intellect. He said, 
"We know nothing about it all 
(God, the world). All our 
knowledge is but the knowl
edge of school children. Pos
sibly we shall know a little 
more than we do now. But the 
real nature of things, that we 
shall never know, never!" 17 

This could be considered in 
line with one of the tenets of 
the Crown verse of the Holy 
Quran, namely, ''They encom
pass nothing of His knowl
edge except what He pleases". 

THREE STAGES OF 
RELGIOUS 

DEVELOPMENT 
ACCORDING TO 

EINSTEIN 

I can look at doctrinaire 
traditions only with a histori
cal and psychological perspec
tive; they have no other sig
nificance for me. 

Albert Einstein 

I do not believe in a per
sonal God and I have never 
denied this but have expressed 
it clearly. If something is in 
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me which can be called reli
gious then it is the unbounded 
admiration for the structure of 
the world so far as our science 
can reveal it. 18 

Albert Einstein 

The authors that Einstein 
was reading at age 12, had 
suggested that rather than God 
having created man in His im
age the converse was true, 
namely, man created God in 
his image. Such insinuation 
is called anthropomorphic 
concept of God. One of these 
philosophers was Ludwig 
Buchner. His critique begins 
with a historical survey of re
ligions in which animals or 
combinations of animals and 
humans are glorified and dei
fied. It concludes with Xeno
phanes' well-known statement, 
"If oxen or lions had hands 
and could paint, they would 
undoubtedly represent their 
gods in the fonn of oxen or 
lions." It is psychologically 
understandable that the read
ing of such texts, at the im
pressionable age of 12, had a 
profound impact on Einstein's 
mind. It led him to the conclu
sion that "much in the stories 
of the Bible could not be 
true." He consequently lost 
faith in the Bible and re
nounced his erstwhile religios
ity as naive. 19 

Einstein wrote an article, 
'Religion and Science' for the 
New York Times Magazine. 
It appeared there on Novem
ber 9, 1930 (pp.1-4 ). It drew a 
lot of public attention and de
bate at that time. In this arti
cle he describes three stages 
of religious development. 
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Einstein seems to be denying 
the divine origin of any reason 
and is suggesting that all relig
ions and religious activity is 
of completely human origin. 
Here is the description of the 
first stage according to him: 

"Everything that the human 
race has done and thought is 
concerned with the satisfac
tion of deeply felt needs and 
the assuagement of pain. 
One has to keep this con
stantly in mind if one wishes 
to understand spiritual mo
vements and their develop
ment. Feeling and longing 
are the motive force behind 
all human endeavor and hu
man creation, in however 
exalted a guise the latter 
may present themselves to 
us. Now what are the feel
ings and needs that have led 
men to religious thought and 
belief in the widest sense of 
the words? A little consid
eration will suffice to show 
us that the most varying 
emotions preside over the 
birth of religious thought 
and experience. With primi
tive man it is above all fear 
that evokes religious no
tions -- fear of hunger, wild 
beasts, sickness, death. 
Since at this stage of exis
tence understanding of 
causal connections is usually 
poorly developed, the hu
man mind creates illusory 
beings more or less analo
gous to itself on whose wills 
and actions these fearful 
happenings depend. Thus 
one tries to secure the favor 
of these beings by carrying 
out actions and offering sac
rifices which, according to 

19 

the tradition handed down 
from generation to genera
tion, propitiate them or 
make them well disposed 
toward a mortal. In this 
sense I am speaking of a re
ligion of fear." 

This is an unfounded 
claim that Einstein hoped peo
ple would accept on the basis 
of his intellectual authority. 
Hadhrat Mirza Tahir Ahmad, 
Khalifahtul Masih IVrh has 
devoted two chapters in his 
book Revelation, Rationality, 
Knowledge and Truth, name
ly, Secular Viewpoints Exam
ined and The Concept of God 
among the Aborigines of Aus
tralia, to answer such criti
cisms against the divine nature 
of religion in its pure form. 
He writes, "So far we have 
attempted to disprove the cur
rently popular theories of 
Western sociologists, who by 
a strange logic of their own, 
have tried to prove that the 
idea of God is a creation of 
man rather than man being 
His creation. Their so-called 
evidence in support of their 
theory is nothing but mere 
conjecture." He builds his 
case on the study of Aborigi
nes of Australia. He says, 
"Let us now draw the atten
tion of the reader to the his
tory of religion in Australia. It 
is a continent whose culture, 
social and religious history 
can be traced back to at least 
twenty-five thousand years. 
Many scholars extend it to 
forty thousand years or be
yond. According to some re
searchers, however, this pe
riod could extend even to a 
past as remote as one hundred 
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and thirty thousand years of 
unbroken, unadulterated and 
undisturbed growth of relig
ion. The Australian continent 
is not only unique in having 
been completely broken off 
from the rest of the world, it is 
also unique in containing 
within it hundreds of social 
islands, each comprising tribes 
that remained entirely isolated 
from each other." He further 
stresses, "It is known that be
tween five hundred to six hun
dred such tribal units had their 
own independent history of 
social and religious develop
ment, throughout an age of 
twenty-five to forty thousand 
years, in complete isolation 
from each other except for oc
casional marginal contacts at 
the boundaries of their territo
ries." He concludes his argu
ment by saying, "In all the 
tribes of Australia, without 
exception, there exists a belief 
in one Supreme Power, who is 
the first cause of all creation. 
Their descriptions differ on 
minor points and their termi
nology varies slightly, but ac
cording to the consensus of 
the sociologists and anthro
pologists, they all invariably 
believe in the existence of that 
ultimate first cause called 
'High Gods'-another name 
for Allah, God, Brahma and 
Parmatama etc. The central 
idea of one eternal Supreme 
Creator remains unadulterated 
by whatever other supersti
tions they may have enter
tained. The superstitions 
change from tribe to tribe, but 
not their belief in one God. 
Nowhere in Australia could 
the sociologists find any evi
dence of a gradual evolution 
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of the idea of God." This 
book is available online at Al
islam.org. and can be found 
by using the search menu. 

The second stage of reli
gious development according 
to Einstein: 

"The social impulses are an
other source of the crystalli
zation of religion. Fathers 
and mothers and the leaders 
of larger human communi
ties are mortal and fallible. 
The desire for guidance, 
love, and support prompts 
men to form the social or 
moral conception of God. 
This is the God of Provi
dence, Who protects, dis
poses, rewards, and pun
ishes; the God Who, accord
ing to the limits of the be
liever's outlook, loves and 
cherishes the life of the tribe 
or of the human race, or 
even life itself; the com
forter in sorrow and unsatis
fied longing; He Who pre
serves the souls of the dead. 
This is the social or moral 
conception of God. 

The Jewish scriptures admi
rably illustrate the develop
ment from the religion of 
fear to a moral religion, a 
development continued in 
the New Testament. The re
ligions of all civilized peo
ples, especially the peoples 
of the Orient, are primarily 
moral religions. The devel
opment from a religion of 
fear to moral religion is a 
great step in peoples' lives. 
And yet, that primitive relig
ions are based entirely on 
fear and the religions of 
civilized peoples purely on 
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morality is a prejudice 
against which we must be on 
our guard. The truth is that 
all religions are a varying 
blend of both types, with 
this differentiation: that on 
the higher levels of social 
life the religion of morality 
predominates. 

Common to all these types is 
the anthropomorphic charac
ter of their conception of 
God. In general, only indi
viduals of exceptional en
dowments, and exception
ally high-minded communi
ties, rise to any considerable 
extent above this level." 

Again as Einstein does not 
believe in a personal God or 
in revelation, he is attribut
ing all religious phenomena 
to human activity. 

The third stage according to 
Einstein: 

But there is a third stage of 
religious experience which 
belongs to all of them, even 
though it is rarely found in a 
pure form: I shall call it cos
mic religious feeling. It is 
very difficult to elucidate 
this feeling to anyone who is 
entirely without it, espe
cially as there is no anthro
pomorphic conception of 
God corresponding to it. 

The individual feels the fu
tility of human desires and 
aims and the sublimity and 
marvelous order which re
veal themselves both in na
ture and in the world of 
thought. Individual exis
tence impresses him as a 
sort of prison and he wants 
to experience the universe as 
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a single significant whole. 
The beginnings of cosmic 
religious feeling already ap
pear at an early stage of de
velopment, e.g., in many of 
the Psalms of David and in 
some of the Prophets. Bud
dhism, as we have learned 
especially from the wonder
ful writings of Schopen
hauer, contains a much 
stronger element of this. 

The religious geniuses of all 
ages have been distin
guished by this kind of reli
gious feeling, which knows 
no dogma and no God con
ceived in man's image; so 
that there can be no church 
whose central teachings are 
based on it. Hence it is pre
cisely among the heretics of 
every age that we find men 
who were filled with this 
highest kind of religious 
feeling and were in many 
cases regarded by their con
temporaries as atheists, 
sometimes also as saints. 
Looked at in this light, men 
like Democritus, Francis of 
Assisi, and Spinoza are 
closely akin to one another. 
How can cosmic religious 
feeling be communicated 
from one person to another, 
if it can give rise to no defi
nite notion of a God and no 
theology? In my view, it is 
the most important function 
of art and science to awaken 
this feeling and keep it alive 
in those who are receptive to 
it." 20 

This third stage of Ein
stein, indeed has a substantial 
portion of truth in it, when ex
amined in an Islamic para
digm. The Promised Messiahas 
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writes about man's pursuit of 
the Creator in his book 
Haqiqatul Wahi, "Let it be 
clear that man has been cre
ated with the ultimate purpose 
to recognize his Creator. Man 
is supposed to have full 
awareness of his Creator and 
to understand His attributes to 
a level that his cognizance 
reaches a degree of certainty. 
Therefore, Allah has designed 
the human mind with two dif
ferent talents. On the one 
hand, he has been given intel
lectual abilities. As a result of 
these abilities he is able to 
study Allah's creations, and 
by observing Divine purpose 
in every particle of nature, by 
studying the organization and 
order in the natural systems of 
the universe, he is able to fully 
realize that this elaborate in
frastructure of the earth and 
the heaven cannot be by itself, 
without a creator. He can 
conclude that there should be 
a Designer and a Maker of all 
this!" 

The Promised Messiahas 
does not call it the final desti
nation. However, it seems 
that for Einstein it is the final 
rationale and the last stop of 
the train of religious develop
ment. For the ease of commu
nication, this state of religious 
experience or condition of 
mind, as described by Prom
ised Messiaha5, can be called 
Naturalistic Theology. He is 
describing it as the prelimi
nary phase of the religious de
velopment of an individual. 
He continues his writing in 
Haqiqatul Wahi, "On the 
other hand Allah has gifted 
man with spiritual powers and 
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perceptions as well. This dual 
gift from Allah is for the rea
son, that, whatever limitations 
and short comings are left 
from the domain of intellec
tual capacity should be satis
fied by spiritual abilities. It is 
obvious that intellectual abili
ties given to man are only able 
to study the earth and the 
heaven and observing individ
ual details declare that this 
profound and organized uni
verse should have a creator. It 
is beyond the capacity of the 
intellectual abilities to go fur
ther and declare that such a 
Creator of this universe does 
exist! It is not within their 
scope to announce that there is 
indeed such a Maker!" 21 

The life and religion of 
Einstein is indeed a testament 
to the statement of Promised 
Messiaha5, "It is not within the 
scope of philosophers to an
nounce that there is indeed 
such a Maker!" Despite being 
the most astute observer of 
nature, Einstein never be
lieved in a personal God. So 
we cannot find God in His 
true glory without the direc
tion of the Prophets of God. 
In other words Einstein's cos
mic religion is no more than 
Naturalistic Theology as de
scribed in these quotes of 
Promised Messiahas the Guid
ed One, emphasizing the need 
for this spiritual facility of the 
human mind concludes, "It is, 
therefore, self-evident that 
man's comprehension needs 
to advance to the point where 
he knows that there is indeed a 
Creator. A mere inference that 
there ought to be a creator 
cannot be considered to be a 
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complete understanding." 22 

It is through spiritual abili
ties that mankind finds certain 
knowledge about its Creator. 
This certainty of knowledge 
mankind owes to the prophets 
of God and not to the philoso
phers of nature. 23 

EINSTEIN'S BELIEF 
IN THE 

NATURALISTIC 
THEOLOGY OF 

SPINOZA 

Everything is deter
mined ... by forces over which 
we have no control. It is deter
mined for the insect as well as 
for the star. Human beings, 
vegetables, or cosmic dust -
we all dance to a mysterious 
tune, intoned in the distance 
by an invisible piper. 24 

Albert Einstein 

Einstein once said that 
each philosopher has his own 
Kant. Spinoza was Einstein's 
Kant. It has been said that, 
"Spinoza's metaphysics her
alds Einstein's physics." 25 

In the words of Max Jam
mer, Professor Emeritus of 
physics at Bar-Ilan University 
in Israel, "Einstein declared 
that his 'views are near to 
those of Spinoza,' we know 
that, in contrast to the Guide, 
Spinoza's Ethics had been read 
repeatedly by Einstein. He had 
read it in the early years in 
Bern and certainly again, to
gether with Spinoza's Corre
spondence, in the late twen
ties, as we know from a letter 



October 2007 

he wrote in 1928 to Leo Szi
lard. Because Spinoza was his 
favorite philosopher, Einstein 
had probably read his works 
many times over." 26 

Who was this philosopher 
Spinoza? He was a Dutch
Jewish philosopher, the fore
most exponent of 17th-century 
Rationalism. He was a strict 
advocate of determinism or 
causality in the physical uni
verse an idea that is of seminal 
importance in the writings of 
Einstein also. According to 
Einstein, "Spinoza was the 
first to conceive of extending 
this idea to an all-pervasive 
determinism to human 
thought, feeling and action." 27 

Given this paradigm no room 
was left for Divine revelation. 
So a refusal of a personal God 
was a natural consequence of 
this extreme and strict deter
minism. 

Einstein wrote an article in 
the early fall of 1930 titled 
What I Believe. In this essay 
he described his view con
cerning the purpose of life; the 
ideals of kindness, beauty, and 
truth without which his life 
would be empty. He con
cluded the essay by saying 
that he was satisfied with "the 
awareness and a glimpse of 
the marvelous structure of the 
existing world, together with 
the devoted striving to com
prehend a portion, be it ever 
so tiny, of the reason that 
manifests itself in nature." 28 

Einstein agreed with 
Spinoza that he who knows 
nature knows God, but not be
c au s e nature is God 
(pantheism), but because the 
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pursuit of science in studying 
nature leads to religion. This 
portion of religious experience 
in the terminology of theol
ogy, as mentioned before, may 
be called Naturalistic Theol
ogy. "Einstein's religion may 
therefore be called naturalistic 
theology according to which 
knowledge of God can be ob
tained by observing the visible 
processes of nature, but with 
the proviso that the manifesta
tion of the divine in the uni
verse is only partially compre
hensible to the human intel
lect." 29 

The most beautiful thing 
we can experience is the mys
terious. It is the source of all 
true art and all science. He to 
whom this emotion is a 
stranger, who can no longer 
pause to wonder and stand 
rapt in awe, is as good as 
dead: his eyes are closed. 30 

Albert Einstein 

Einstein claimed a special 
sense of religiosity for scien
tists like Kepler and Newton. 
He maintained that this religi
osity was different from the 
religiosity possessed by the 
common man. Let us examine 
some of his sayings about the 
scientists and science in gen
eral: 

"I maintain that cosmic 
religious feeling is the strong
est and noblest incitement to 
scientific research. Only those 
who realize the immense ef
forts and, above all, the devo
tion which pioneer work in 
theoretical science demands, 
can grasp the strength of the 
emotion out of which alone 
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such work, remote as it is 
from the immediate realities 
of life, can issue. What a deep 
conviction of the rationality of 
the universe and what a yearn
ing to understand, were it but 
a feeble reflection of the mind 
revealed in this world, Kepler 
and Newton must have had to 
enable them to spend years of 
solitary labor in disentangling 
the principles of celestial me
chanics. . .... A contemporary 
has said, not unjustly, that in 
this materialistic age of ours 
the serious scientific workers 
are the only profoundly reli
gious people." 31 

In an interview Einstein 
was once asked whether mod
em science can provide 
'spiritual help' and inspiration 
which organized religion 
seems unable to give. Einstein 
replied, deep religious feeling, 
and that without such feeling 
they would not be fruitful. I 
also believe that, this kind of 
religiousness, which makes 
itself felt today in scientific 
investigations, is the only 
creative religious activity of 
our time. The 'art' of today 
can hardly be looked upon at 
all as expressive of our reli
gious instincts. 32 

Einstein often reaffirmed 
his belief that cosmic religious 
experience "is the strongest 
and noblest driving force be
hind scientific research," and 
that Kepler and Newton had 
been able to spend long years 
of solitary work to unravel the 
secrets of celestial mechanics 
only because they had been 
imbued with such a religious 
feeling. 33 
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If such awareness of the 
Divine, that could be called 
Naturalistic Theology, in the 
light of teachings of Qur' an, is 
combined with personal hu
mility, and service to man
kind, then one is Jed to Per
sonal God. 

And as for those who 
strive to meet Us - We will, 
surely, guide them in Our 
ways. And, verily, Allah is 
with those who do good. 
(29:70) 

EINSTEIN'S LACK 
OF BELIEF IN FREE 

WILLAND A 
PERSONAL GOD 

I cannot accept any con
cept of God based on the fear 
of life or the fear of death or 
blind faith. I cannot prove to 
you that there is no personal 
God, but if I were to speak of 
Him I would be a liar. 34 I do 
not believe in the God of the
ology who rewards good and 
punishes evil. My God created 
laws that take care of that. 
His universe is not ruled by 
wishful thinking, but by im
mutable laws. 35 

Albert Einstein 

Einstein's articles on re
ligion often invited the wrath 
and fury of both contemporary 
orthodox Jews and Christians. 
His insistence on an all
pervading unrestricted causal 
determinism was the main rea
son that, in general, he refused 
the concept of a personal God. 
His denial of a personal God 
made the clergy, regardless of 
denomination, reject the phi-
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Josophy of his cosmic relig
ion. For the supreme reign of 
such a determinism denies, on 
the one hand, the possibility of 
a divine interference, even if 
the existence of a personal 
God were admitted by people. 
Secondly, in the words of Max 
Jammer, Professor Emeritus 
of Physics, ''The concept de
prives man of his free will 
and, as a consequence, of his 
moral responsibility. For if 
man's actions are dictated by 
this determinism and neces
sity, he cannot be held respon
sible and hence cannot be 
punished or rewarded for what 
he does". 36 

His denial of a personal 
God is not accidental but con
sistent throughout his life. 
This is what he had to say at 
Princeton Theological Semi
nary in 1939, eighteen years 
after receiving the Nobel 
prize: 

"Nobody, certainly, will 
deny that the idea of the ex
istence of an omnipotent, 
just, and omni beneficent 
personal God is able to ac
cord man solace, help, and 
guidance; also, by virtue of 
its simplicity it is accessible 
to the most undeveloped 
mind. But, on the other 
hand, there are decisive 
weaknesses attached to this 
idea in itself, which have 
been painfully felt since the 
beginning of history. That is, 
if this being is omnipotent, 
then every occurrence, in
cluding every human action, 
every human thought, and 
every human feeling and as
piration is also His work; 
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how is it possible to think of 
holding men responsible for 
their deeds and thoughts be
fore such an Almighty Be
ing? In giving out punish
ment and rewards He would 
to a certain extent be passing 
judgment on Himself. How 
can this be combined with 
the goodness and righteous
ness ascribed to Him?" 37 

Einstein does not believe 
in a God who would hear 
prayers. He says, ''The man 
who is thoroughly convinced 
of the universal operation of 
the law of causation cannot 
for a moment entertain the 
idea of a being who interferes 
in the course of events
provided, of course, that he 
takes the hypothesis of causal
ity really seriously." 38 Con
tinuing with the direct conse
quence of the forgoing state
ment, Einstein presses on with 
his way of thinking. He fur
ther describes the person who 
takes, 'the hypothesis of cau
sality really seriously' by say
ing, "He has no use for the re
ligion of fear and equally little 
for social or moral religion. A 
God Who rewards and pun
ishes is inconceivable to him 
for the simple reason that a 
man's actions are determined 
by necessity, external and in
ternal, so that in God's eyes he 
cannot be responsible, any 
more than an inanimate object 
is responsible for the motions 
it undergoes." 39 

Searching for a loophole 
in the logic of this argumenta
tion to save the existence of 
moral values, Rabbi Abraham 
Geller of Brooklyn, New 
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York, wrote a number of let
ters to Einstein in which he 
suggested, relaxing the strin
gency of determinism by 
adopting the probabilistic the
ory of quantum mechanics. 
Geller apparently attached 
great importance to this idea, 
for he sent it, together with 
Einstein's reply, to the New 
York Times, which published 
it at the end of January 1931. 
Einstein stated that he re
mained a convinced determi
nist because he had no doubt 
that the "theoretical basis [ of 
quantum mechanics] will be 
replaced later by a "determi
nistic" theory. In a later letter 
to Geller in April of 1933 Ein
stein reaffirmed his views, 
"The volition of man are part 
of the necessary course of 
events and causally bound just 
as the revolution of the plan
ets." He further added, "The 
idea of a God who punishes 
and rewards is not compatible 
(except in an artificial way) 
with the thesis of determin
ism." 40 

In conclusion of this sec
tion, let us examine a brief 
quote from Einstein that sum
marizes his intense belief in 
determinism and its natural 
corollaries. He said in 1939, 
"The more a man is imbued 
with the ordered regularity of 
all events the firmer becomes 
his conviction that there is no 
room left by the side of this 
ordered regularity for causes 
of a different nature. For him 
neither the rule of human nor 
the rule of divine will exists as 
an independent cause of natu
ral events." 41 
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EINSTEIN'S LACK 
OF BELIEF IN A 

PERSONAL GOD 
COST HIM DEARLY 

Einstein had so rightly 
said, "Science without religion 
is lame, religion without sci
ence is blind". But little did 
he realize that the verdict of 
this saying would weigh heav
ily on thirty five years of his 
professional effort from 1920 
till the time of his death in 
1955. Because of his views of 
a Cosmic Creator who cannot 
influence the universe because 
of his strict belief in determin
ism he had completely gone 
against the developments of 
quantum mechanics. His reli
gious prejudices were dictat
ing his science. As a result, his 
science became lame and it 
seemed that for 35 years or 
more, this greatest genius of 
the twentieth century, was fol
lowing a lame folly. 

He ignored the progress in 
quantum mechanics and con
tinued to work for decades on 
a theory that would be all em
bracing and defeat quantum 
mechanics. But this burning 
desire was not to come true, 
he had to depart with an unfin
ished symphony. When we 
compare the fruits of his early 
professional life with the sub
sequent thirty five years the 
contrast becomes stark and 
painful. He had completely 
lost touch with the modern 
research in Physics. In the 
words of some of the physi
cists, he had become a relic, a 
historical artifact, who was 
out of synchrony with modern 
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research. 

Out of his initial work on 
the dual nature of light had 
come the newborn child of 
quantum physics championed 
by scientists like Heisenberg 
and Neils Bohr. But this was 
no consolation to Einstein. He 
failed to accept quantum me
chanics. He felt that it clashed 
with his view of a determinate 
God. This lead to his famous 
quote, "God does not play 
dice." There in lay his fall! In 
his self-indulgence, he could 
now read God's mind. He 
could not have the humility 
that Niels Bohr was able to 
demonstrate, in telling Ein
stein, to stop telling God what 
to do with His dice. 

While he was enjoying the 
public acclaim and a celebrity 
status, he was facing profes
sional ridicule among his 
peers. He had denied quantum 
mechanics its due place in sci
ence. As a result he pushed 
himself into the past. The way 
he intended to defeat quantum 
mechanics was by mathemati
cally showing the relationship 
between electromagnetism 
and gravitation. This turned 
out to be a fruitless quest for 
him that occupied the rest of 
his life. Einstein's peers gener
ally agreed quite early that his 
search was destined to fail be
cause the rapidly developing 
quantum theory uncovered an 
uncertainty principle in all 
measurements of the motion 
of particles: the movement of 
a single particle simply could 
not be predicted because of a 
fundamental uncertainty in 
measuring simultaneously 
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both its speed and its position, 
which means, in effect, that 
the future of any physical sys
tem at the subatomic level 
cannot be predicted. Einstein 
rejected the idea that these 
theories were absolute and 
persevered with his theory of 
general relativity as the more 
satisfactory foundation to fu
ture discovery. He was widely 
quoted on his belief in an ex
actly engineered universe: 
"God is subtle but he is not 
malicious." On this point he 
parted company with most 
theoretical physicists. 

Einstein said, "I am not an 
atheist. I do not know if I can 
define myself as a pantheist. 
The problem involved is too 
vast for our limited minds." 42 

He thought that God is the 
garden as well as the gardener 
and said that all his life he had 
been trying to catch Him at 
Hi<> work. Einstein wanted to 
discover an all embracing the
ory of the universe that would 
explain everything and be able 
to predict everything. He 
thought that he could read the 
mind of God. He did not real
ize that by so hoping he was 
elevating himself to the status 
of God. Einstein did not be
lieve in any revelations. Per
haps, he was unaware of the 
concept of this verse: 

Eyes cannot reach Him 
but He reaches the eyes. And 
He is the incomprehensible, 
the All-A ware. ( Al-Anaam 
6:102-104) 

At some level, Einstein 
did understand the limitations 
of the human mind, as he said, 
"Try and penetrate with our 
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limited means the secrets of 
nature and you will find that, 
behind all the discernible con
catenations, there remains 
something subtle, intangible, 
and inexplicable. Veneration 
for this force beyond anything 
that we can comprehend is my 
religion. To that extent I am, 
in point of fact, religious." 43 

But his over-insistence on 
Spinoza's determinism kept 
him from seeing the light of 
quantum mechanics. 

Compared with his re
nown of a generation earlier, 
Einstein was virtually ne
glected and said himself that 
he felt almost like a stranger 
in the world. If Einstein and 
Newton had been right, and 
the final word, there would 
have been no inlet for God to 
grant prayers or to effect and 
influence the world. But this 
was not to be! 

THE GREATEST 
THEORY OF ALL 
THE QUANTUM 

THEORY 

He is the First and the 
Last, and the Manifest and the 
Hidden, and He has full 
knowledge of all things. (57:4) 

If God has created the uni
verse, then one can be certain 
that in keeping with His infi
nite entity, He would have left 
innumerable ways to influence 
the universe. So that His di
vinity is not suspended in any 
way at any time. 44 

Promised Messiahas 

How could Allah have 
knowledge of all things? How 

Ahmadiyya Gazette USA 

could he be the Manifest and 
the Hidden at the same time? 
How could He influence the 
universe in ways that did not 
clash with the concepts of 
physics at every step of the 
way? How could He grant the 
prayers of His humble ser
vants? If the universe was 
governed by the Laws of 
Physics of Newton and Ein
stein how could man be free? 
Quantum theory or quantum 
mechanics was the magical 
wand revealed to the prophet 
of physics Werner Heisen
berg, to solve all these myster
ies and yet leave a new untold 
mystery! A mystery of phys
ics that Einstein would refuse 
to accept or even acknowledge 
all his life. 

Quantum mechanics is a 
branch of science which was 
developed in the first three 
decades of the last century. It 
deals with the behavior of 
matter and light on the atomic 
and subatomic scale. It at
tempts to describe and account 
for the properties of molecules 
and atoms and their constitu
ents - electrons, protons, 
neutrons, and other more eso
teric particles such as quarks 
and gluons. These properties 
include the interactions of the 
particles with one another and 
with electromagnetic radiation 
(i.e., light, X-rays, and gamma 
rays). 45 

In the era prior to quantum 
theory, there was only one as
pect of uncertainty or indeter
minacy, which rose from not 
knowing the 'initial conditi
ons'. If the 'initial conditi
ons' were known then given 
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the laws of Newton and Einst
ein, one could always deter
mine, for example the path of 
a projectile or a planet. It was 
thought that these laws ap
plied equally to the motion of 
the planets and subatomic par
ticles. So strong was the be
lief in determinism that Pierre 
La-place said that given the 
knowledge of every atomic 
moti-on, the entire future of 
the universe could be mapped 
out. 46 This was soon to 
change. The concepts and the 
consequences of quantum the
ory are accordingly difficult to 
understand and to believe. Its 
concepts frequently conflict 
with common-sense notions 
derived from observations of 
the everyday world. There is 
no reason, however, why the 
behavior of the atomic world 
should conform to that of the 
familiar, large-scale world. It 
is important to realize that 
quantum mechanics is a 
branch of physics and that the 
business of physics is to de
scribe and account for the way 
the world - on both the large 
and the small scale - actually 
is and not how one imagines it 
or would like it to be. 

Werner Heisenberg was a 
German physicist, who while 
still in his early twenties, was 
among the handful of young 
bright physicists who created 
quantum mechanics. He re
ceived the Nobel Prize at an 
age of 32. He is best known 
for his articulation in 1927 of 
the uncertainty principle. 
Neils Bohr contributed to 
some of these new ideas also. 
Their contributions lead to a 
broader theory called quantum 
theory. Albert Einstein be-

26 

longed to the other camp who 
took issue with these con
cepts. The Heisenberg and 
Bohr debate with Einstein is 
not just one of detail. It con
cerns the entire conceptual 
structure of science's most 
successful theory. At the heart 
of the subject lies the burning 
question: is an atom a thing, 
or just an abstract construct of 
imagination useful for ex
plaining a wide range of ob
servations? If an atom really 
exists as an independent entity 
then at the very least it should 
have a location and a definite 
motion. But the quantum the
ory denies this. It says that 
you can have one or the other 
but not both. This is the cele
brated uncertainty principle of 
Heisenberg. It says you can't 
know where an atom, or elec
tron, or whatever, is located 
and know how it is moving, at 
one and the same time. Not 
only can you not know it, but 
the very concept of an atom 
with a definite location and . 
motion is meaningless. You 
can ask where an atom is and 
get a sensible answer. Or you 
can ask how it is moving and 
get a sensible answer. But 
there is no answer to a ques
tion of the sort 'Where is it 
and how fast is it going?' 

According to Bohr, the 
fuzzy and nebulous world of 
the atom only sharpens into 
concrete reality when an ob
servation is made. In the ab
sence of an observation, the 
atom is a ghost. It only materi
alizes when you look for it. 
And you can decide what to 
look for. Look for its location 
and you get an atom at a 
place. Look for its motion and 
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you get an atom with a speed. 
But you can't have both. The 
reality that the observation 
sharpens into focus cannot be 
separated from the observer 
and his choice of measure
ment strategy. If all this seems 
too mind-boggling or parado
xical to accept, Einstein would 
have agreed with you. 47 But 
the shock is the experiments 
in the sixties and seventies 
proved that Bohr wins, Ein
stein loses. The uncertainty of 
the micro-world is intrinsic. 
Events without causes, ghost 
images, reality triggered only 
by observation - all must ap
parently be accepted by ex
perimental evidence. 48 

The Heisenberg uncer
tainty principle can also be · 
described by the term 'quan
tum indeterminacy'. It was 
this uncertainty and indetermi
nacy that made Einstein very 
uncomfortable. By December 
4, 1926, he was sufficiently 
irritated by the topic to write 
his famous words, "Quantum 
mechanics is certainly impos
ing. But an inner voice tells 
me that it is not yet the real 
thing. The theory says a lot, 
but does not bring us any 
closer to the secret of the 'old 
one'. I at any rate, am con
vinced that He (God) is not 
playing at dice." 49 

Anyone who is not 
shocked by the quantum the
ory has not understood it. 

Niels Bohr 

Paul Davies examines 
these concepts, very power
fully, in laymen terms, in a 
book, Other Worlds: 
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The universe is not, after 
all, a clockwork machine 
whose future is completely 
determined. The world is 
ruled less by rigid laws than 
by chance. The uncertainties, 
moreover, are not merely a 
result of our ignorance of 
'initial conditions', as was 
once thought, but an inherent 
property of matter. So unpal
atable did this inherent chanci
ness of nature seem to Albert 
Einstein that he refused to be
lieve it throughout his life, 
dismissing the idea with the 
famous retort 'God does not 
play dice'. This notwithstand
ing, the vast majority of physi
cists have come to accept it. 50 

Despite the uncertainty at 
the quantum level, on a larger 
physical scale and in a prag
matic manner, we find that the 
Newtonian and Einsteinian 
laws work extremely well in 
the physical world. On this 
larger scale we all trust these 
principles every time we ride 
in an elevator or fly in a plane. 
However, the concepts of 
quantum theory have been 
utilized in the discovery and 
manufacturing of transistors 
and lasers. Transistors, in tum 
have revolutionized the elec
tronics industry and more re
cently computer industry. So 
the concepts of quantum Me
chanics are not merely theo
retical but have found prag
matic applications. 

In other words, quantum 
Physics now tells us that there 
is a boundary around our abil
ity to grasp reality. We cannot 
say why it is there, but that 
does not make the boundary 
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any less real, or any less con
sistent with the idea that it was 
the necessary handiwork of a 
Creator who is Al-Baatin or 
the Hidden, Who fashioned it 
in a manner that it has a dual 
nature. There is a macro or the 
larger aspect that is compre
hensible and yield to human 
study and a quantum level that 
is hidden to a degree from hu
man perceptions. This dual 
nature allow us the freedom 
and independence consistent 
with His design. This is the 
attribute Al-Baatin of Allah 
that combines with it the at
tribute Al-Sameeh. Classical 
Physics had prepared every
one to think of physical events 
as governed by fixed laws, but 
the quantum revolution 
quickly destroyed this Newto
nian or Einsteinian certainty 
or strict determinism. 

Uncertainty is the funda
mental ingredient of the quan
tum theory. Does every event 
have a cause? In classical 
physics the fundamental belief 
is in cause-effect chain. The 
quantum factor, however, ap
parently breaks the chain by 
allowing effects to occur that 
have no cause. 51 How com
plete can knowledge be when 
it cannot link cause and effect 
for something so basic as the 
movement of an electron? 
How can it claim to fully de
scribe the universe when it 
cannot tell me whether some
thing as humble as a single 
atom of carbon will persist 
into the next instant or disinte
grate in a burst of radioactive 
energy? 

In the words of Kenneth 
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Miller: 

If the behavior of that mat
ter, at all levels, were to be 
governed by laws making 
the outcomes of all natural 
processes inherently predict
able, then the entire struc
ture of that universe would 
be a self-contained and self
sufficient clockwork. Two 
profound problems would 
result. The Creator would be 
unable to intervene, except 
by suspending the laws of 
His world in a visible way. 
And what is perhaps more 
important, His creatures 
could not have the freedom 
He desired for them. How 
could they, if they were only 
machines, made up of bits 
and pieces of matter follow
ing precise laws? .. ... If 
there is a God, consider 
what masterstroke quantum 
indeterminacy was. To cre
ate an orderly material world 
that didn't require constant 
intervention, the Creator had 
to make things obey defined 
laws. But if those laws were 
to run all the way down to 
the building blocks of mat
ter, they would also have 
denied free will. They would 
have made it possible for 
His creatures (eventually) to 
figure out that all past events 
and all future ones could be 
inferred from a single read
ing of the state of the physi
cal world at any given time. 

Remarkably, what quantum 
indeterminacy does is to 
deny us the possibility of 
that ever happening. We 
cannot uncritically extrapo
late the details of the present 
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backwards to learn the past; 
and the future is what we 
make of it. Were this not the 
case, the future would be 
what our particles make of 
us. Instead, we are inextrica
bly locked into the present, 
with our thoughts, words, 
and deeds helping to con
struct the future, a future 
that remains open to our 
own choices, to a world of 
possibilities. 52 

What a stroke of Divine 
genius! The quantum indeter
minacy not only allows for 
free will but also a portal for 
Divine Providence. As had 
been predicted in the throne 
verse of the Holy Quran, 
"Allah knows what is before 
them and what is behind them; 
and they encompass nothing 
of His knowledge except what 
He pleases", the universe, at a 
quantum level is bound up in a 
series of inherently unpredict
able events that science, even 
in principle, can never master 
completely. 

Over the years there has 
been unification of forces and 
disciplines. Mass and energy 
were shown to be one. Then 
the different forms of energy 
were shown to be one. Then it 
was shown that the mundane 
chemical mechanisms also run 
in the living bodies. In this 
process of unification it is 
time to unify the physical with 
the metaphysical. There is one 
portal of entry for God to en
ter into the natural's laws. 
That portal of entry is at the 
quantum level. In other words, 
there is a similar explanation 
for God's intervention in cos
mology, evolution of life or in 
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the hearing of prayers. That is 
at the quantum level! This 
could be considered to be in 
harmony with this statement 
by Promised Messiah35 in Bar
katul Dua, "If God has created 
the universe, then one can be 
certain that in keeping with 
His infinite entity, He would 
have left innumerable ways to 
influence the universe. So that 
His divinity is not suspended 
in any way at any time." 53 

The speed of light is the 
fastest speed that can be imag
ined as far as the material 
world is concerned, yet it 
takes light, billions of years to 
travel from one end of the uni
verse to the other. But, Allah 
can influence any part of the 
universe instantaneously, as 
has been said, "Indeed, We 
have created everything in due 
measure, and our command is 
carried out instantaneously, 
like the twinkling of any 
eye." (54:50-51) 

Moreover, Allah is omni
presence and He is extremely 
close to each individual man, 
"And assuredly, We have cre
ated man and We know what 
his mind whispers to him, and 
We are nearer to him than 
even his jugular vein." (50: 17) 
These verses lend support to 
the concept that Allah influ
ences the world at the sub
atomic or the quantum level. 

CONCLUSION 

Science can only be cre
ated by those who are thor
oughly imbued with the aspi
ration toward truth and under
standing. This source of feel
ing, however, springs from the 
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sphere of religion. To this 
there also belongs the faith in 
the possibility that the regula
tions valid for the world of 
existence are rational, that is, 
comprehensible to reason. I 
cannot conceive of a genuine 
scientist without that profound 
faith. The situation may be 
expressed by an image: sci
ence without religion is lame, 
religion without science is 
blind. 54

• 
55 

Albert Einstein 

The human mind is not a 
split personality. Science and 
religion both reside in the 
same mind. For a Muslim, 
nature and the universe are 
acts of God and revealed re
ligion is the word of God. 
The study of nature or of re
ligion is to him the two facets 
of the same manifestation. A 
believer's mind is an integral 
whole. There is no artificial 
division. No wonder in the 
Holy Qur' an Allah argues 
from the physical and tangible 
to the intangible and spiritual. 
For example it says, 'Allah is 
He Who raised up the heavens 
without any pillars that you 
can see. Then He settled Him
self on the Throne. And He 
pressed the sun and the moon 
into your service; each planet 
pursues its course until an ap
pointed term. He regulates all 
affairs and He clearly ex
plains the Signs that you may 
have firm belief in the meeting 
with your Lord. ' ( 13: 3) 

Here Allah is raising the 
tangible parts of the universe 
and their deeper understand
ing in the form of the science 
of sun and moon and gravity 
as a proof of the life after 
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death. So the separation be
tween science and religion is 
somewhat artificial and one 
needs proficiency in both to 
fully comprehend the Holy 
Qur'an. 

The first part of the quote, 
'science without religion is 
lame, religion without science 
is blind', can be understood 
from the shortcomings of a 
genius like Einstein, that have 
been described above. His in
ability to understand the merit 
in quantum mechanics, was 
certainly not intellectual, but 
stemmed from an erroneous 
concept of God. He was fixed 
on the idea that Allah cannot 
influence this universe even 
when He so willed. In other 
words he had a limited con
cept of the attributes of Allah. 
Any conceptualization of 
physics that defies the attrib
utes of Allah as explained in 
the Holy Qur'an is likely to 
fall short and will be proven 
wrong in due course of time. 

The second part of the 
above quote of Einstein, 
'science without religion is 
lame, religion without science 
is blind', can be understood 
from the fact that the Holy 
Qur' an urges us to reflect on 
the Laws of Nature. It draws 
examples from cosmology and 
physics among other branches 
of science, as signs for all men 
of understanding. 

For example the Holy 
Qur' an says: 

Do they not then look at 
the camel, how it is created? 
And at the heaven, how it is 
raised high? And at the moun
tains how they are rooted, and 
at the earth how it is out-
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spread? (88:18-21) 

And again: 

Indeed, in the creation of 
the heavens and the earth and 
in the alternation of night and 
day, and in the ships which 
sail in the sea with that which 
profits men, and in the water 
which Allah sends down from 
the sky and quickens therewith 
the earth after its death and 
scatters therein all kinds of 
beasts, and in the change of 
the winds, and the clouds 
pressed into service between 
the heaven and the earth -
are indeed Signs for the peo
ple who understand. (2:165) 

Seven hundred and fifty 
verses of the Qur'an (almost 
one-eighth of the Book) ex
hort believers to study nature, 
to reflect, to make the best use 
of reason in the search of the 
Ultimate, the Creator, the Al
mighty Allah. 

For a believer, his science 
supports his religion and vice 
versa. As mentioned before, 
the Holy Qur' an suggests that 
the physical study of the uni
verse should lead one to a firm 
belief in accountability and 
the hereafter: 

Allah is He Who raised up 
the heavens without any pil
lars that you can see. Then He 
settled Himself on the Throne. 
And He pressed the sun and 
the moon into your service; 
each planet pursues its course 
until an appointed term. He 
regulates all affairs and He 
clearly explains the Signs that 
you may have firm belief in 
the meeting with your Lord. 
( 13:3) 
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A Spiritual Journey 

Nancy Habiba Jilani, Fairfax, VA 

I grew up in a Muslim 
household where it was 
mandatory that everyone 
learn the Salat (prayer) and 
read the Qur'an in Arabic. 
My earliest memories of 
conflict in religion come 
from a time when we lived 
in Peshawar, capital of the 
Northwest Frontier Prov
ince of India (now part of 
Pakistan). I was still a child 
and, as the older of two 
girls, had become the focus 
of the family's religious 
messages. My mother, who 
was beautiful, loving and 
rather simple, insisted that 
we pray five times a day 
because it was good for our 
spiritual growth. My father, 
on the other hand, was 
enlightened, suave and affa
ble but never said his 
prayers. He had recently re
turned from England, after 
an absence of five years, 
during which time he ac
quired a Master's degree in 
Agricultural Economics and 
was now a Professor at the 
historic Islamia College. I 
was devoted to my father 
and had begun to associate 
prayers and religiosity with 
a lack of sophistication. 

At the age of thirteen, 
after a particularly harsh 
admonition from my 

mother about not saying 
prayers, I asked my father 
why it was that I never saw 
him praying. His answer, 
which came m a very 
straight, matter-of-fact 
manner, was that he was an 
atheist and did not believe 
in religion. As I stood there, 
stunned by this revelation, 
he advised me to make my 
own decision in this matter 
and recommended that I 
read about the major relig
ions of the world and 
choose a path for myself. 
He brought me several 
books on Judaism, Christi
anity, Hinduism, Buddhism 
and Islam. It took me al
most a year to finish my 
study. During this time, I 
had a dream which helped 
me decide that Islam was 
the best and simplest of all 
of the world religions. In 
my dream, I saw myself 
cooking some food in a 
large saucepan and was 
suddenly aware of someone 
standing behind me. As I 
turned around, I saw two 
gentlemen dressed in long 
flowing green robes. Some
how I realized that they 
were Mohammad, the Holy 
Prophet5aw and Hadhrat 
Aura. I thought to myself 
that they had died a long 
time ago, and that these 

must be their spirits. I tried 
to move away, but wher
ever I went, they seemed to 
follow. This dream felt so 
real that, upon waking up, I 
had trouble believing that it 
was only a dream. In the 
morning when I told my 
mother about it, she asked 
if I remembered what the 
people in my dream looked 
like. I said that the Holy 
Prophet5aw was tall and lean 
with a gap in his front teeth 
and that Hadhrat Aura was 
short and a little stout. She 
quickly brought out a book 
which included their physi
cal descriptions and they 
matched what I had seen. 
My mother was happy that 
this was a Roya Sadiqa 
(truthful dream) and was 
not inspired by Satan. 

At the end of my 
study. I decided to choose 
Islam and, God be praised, 
to this day I have prayed 
regularly, missing my 
prayers only during sick
ness. 

In 1942, while I was a 
student at the Presentation 
Convent boarding school in 
Rawalpindi, I had another 
dream. I dreamt that I was 
in a crowded market place 
where I noticed the words 
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Sadr Anjuman-i-Ahmaddiya 
written on a sign above an 
entrance. I walked through 
the entrance and found a 
Qur' an which I started 
reading and someone 
placed a silver rupee in my 
hand. Upon waking up, the 
dream did not make much 
sense as I had never thought 
much about the Ahmaddiya 
Movement, or any other re
form movement, for that 
matter. I was not able to 
give this dream any more 
thought due to my studies 
and extra curricular activi
ties. However, about a 
week after this dream a few 
of us students, members of 
the drama club, went into 
the city to make a few pur
chases for an upcoming 
performance. I was amazed 
to see the sign from my 
dream in a busy shopping 
area on what was probably 
Murree Road. Since it was 
late and I had to be back at 
the hostel, I decided that I 
would explore this matter 
another time. In time, I had 
forgotten about my dream 
and never researched it any 
further. 

In December 1945, I 
had a third dream. This 
time I saw myself, with 
some other people, at a 
small railway station that 
had a large shed-like struc
ture with a corrugated metal 
roof. It was late at night and 
no conveyance seemed to 
be available to take us any-
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where. Finally at about 1 :30 
or 2:00 am, a tonga took us 
to a house where I was sup
posed to stay. There, I met 
two girls between whom 
the younger one seemed 
older and vice versa. The 
scene changed and I saw a 
simple concrete platform 
with two graves side-by
side with loose earth on top 
of them. The next morning, 
when I narrated this dream 
to my then husband Yunus 
Jan, he said the graves and 
station reminded him of 
Qadian. I could not imagine 
Qadiari. Railway Station to 
be that small and simple. 
This dream brought back 
the one I had had many 
years before, during my 
school days in Rawalpindi. 
I decided to go to Qadian to 
see for myself. Yunus 
agreed and his half brother, 
Isajan, made arrangements 
for us to stay at his father
in-law. Maul vi Ataullah Sa
hib's house. We left by 
train for Qadian and, upon 
reaching Batala, found that 
there was a delay on the 
Qadian line. We finally 
reached our destination at 
about 11 :00 pm and found 
that, by this time, there 
were no tongas available to 
take us into town. At about 
midnight a sympathetic por
ter took pity on us and went 
to the house of a tonga wal 
la friend of his who lived 
nearby. He woke him up 
and coaxed him to take us 
into town. So it was well 
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past 1 :00 am when we 
reached Qadian and knock
ed at our host's door. Two 
girls, Mubaraka and Attiya 
came running out to wel
come us and take us to our 
rooms. Before they could 
do so, I said, Let me guess 
something, Mubaraka, you 
are older and Attiya. you 
are younger". They were 
quite surprised and wanted 
to know who had told me 
about them, since everyone 
else, seeing them for the 
first time, had got it wrong. 
I told them that I saw them 
in my dream. It was really 
uncanny how so much of 
my dream was turning out 
to be exactly as I had seen 
it. Now, I really wanted to 
see the graves. The girls 
promised to take me to Ba
hishti Maqbarah where two 
graves on a concrete plat
form belonged to the Prom
ised Messiah as and the 1st 

Caliph, Hadhrat Noorud
dinra So the next morning 
we went to Bahishti 
Maqbarah and saw the two 
graves exactly as I had seen 
them in my dream. There 
was no doubt in my mind 
anymore that God Al
mighty, m His Grace, 
wanted me to culminate my 
spiritual journey in this ulti
mate destination of the 
Ahmaddiya Movement in 
Islam. 

My visit to Qadian 
was during the time of our 
beloved and great Imam, 
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Hadhrat Khalifatul Masih 
nra He received me with 
open anns and recom
mended that I read more 
about the Movement, and 
other books by the Prom
ised Messiahas for a few 
months. Exactly two 
months later. I presented 
myself for the Bait, at 
which time I got another 
surprise. Hadhrat Khalifatul 
Masih ura infonned me that 
my grandfather, Mian Fazli 
Haq Kakakhel, had been a 
devout member of the 
Ahmaddiya Movement and 
that he had been the Ameer
Jama 'at for the Northwest 
Frontier Province. He 
added that Mian Sahib (my 
grandfather) was very keen 
to find references to mod
em science in the Holy 
Qur'an. Hadhrat Khalifatul 
Masih ura unlike any other 
religious leader at the time, 
encouraged him to do so 
and said that he would find 
that much of the Holy 
Qur'an was a scientific ref
erence. Mian Sahib eventu
ally confirmed this by his 
own study of the Holy 
Qur'an. Unfortunately Mian 
Sahib had died many years 
earlier, during my child
hood, and neither my uncle 
nor my mother had ever 
told me about his religious 
affiliations. So I never 
learned from them about 
the Movement. 

******* 
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THE REVIEW OF RELIGIONS 

The Promised Messiahas started the publication of the 
Review of Religions in 1902 from Qadian, India. The pur
pose of this English monthly magazine was to spread the 
message of Islam to the West. This is the only journal of its 
kind that is being published continuously for over a century. 
During this span of time, it has enlightened millions of 
hearts. At a critical juncture of time, when a closer look at 
religious ideologies has once again become crucial, the 
magazine can serve as a very useful source of information. 

In addition to regular features from the writings of the 
Promised Messiahas and his Khulafa, spiritual and intellec
tual articles on current topics are published in the magazine. 

The articles published in the Review of Religions present 
the true Islamic teachings as compared to other religious 
magazines. Alexander Dowie and his Zion, The Immaculate 
Conception, Economic Justice, and Who are the Amish?, are 
a few of the many interesting topics, which have been re
cently published in the Magazine. 

The Promised Messiahas wished to have 10,000 subscrib
ers of the Review of Religions. The Review is now printed in 
Islamabad, UK and distributed in the United States from 
New York. Members of the USA Jama'at are urged to sub
scribe to the magazine. Furthermore, they are requested to 
increase circulation of the magazine by promoting its sub
scription at the local libraries and other institutions. 

Annual subscription for the magazine is $30 (thirty 
dollars), which includes mailing expenses. 

Please make checks payable to: 

AMI (Review o(Religions) 

Send checks to the address given below. 

Jazak Allah! 

Review of Religions 
Baitul Zafar 

86-71 Palo Alto Street 
Holliswood, NY 11423 

******* 
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AIDS: A PROPHECY FULFILLED 

Dr. Kashif Nadeem, Lahore, Pakistan 

AIDS 

AIDS is short for Ac
quired immunodeficiency 
syndrome. A syndrome is a 
complex of symptoms that 
collectively indicate or 
characterize a disease, psy
chological disorder, or 
other abnormal condition. 
As the name suggests, 
AIDS causes severe immu
nodepression that eventu
ally often proves fatal. This 
huge pandemic, the 'plague 
of the late 20th century' is 
the focus of huge research 
projects wherein colossal 
amounts of capital is being 
invested but no research has 
as yet proved to be success
ful as an effective cure. The 
cause of this catastrophic 
scourge, the mode of its 
spread, the symptoms it 
produces and the history of 
AIDS are a few topics we 
will try to cover in this arti
cle before opening Holy 
sources to see if such a 
rnassi ve event was covered 
by prophecy! Could it be 
that this 'plague of the cen
tury' had been prophesized? 
Keep reading!! 

History 

Although AIDS was 

not recognized as a new 
clinical syndrome until 
1981, researchers identified 
cases appearing to fit the 
AIDS surveillance defini
tion as early as the 1950s 
and 1960s. Thus it is possi
ble that AIDS started off 
much earlier than we know 
but had not taken the form 
of the present-day pan
demic. 

AIDS was first recog
nized as a new disease 
when clinicians m New 
York, Los Angeles, and San 
Francisco began to see 
young, homosexual men 
with Pneumocystis carinii 
pneumonia (PCP) and Ka
posi's sarcoma (KS), un
usual diseases for young 
adults not known to be im
munosuppressed. The first 
report in the medical litera
ture that alerted the world 
to this new immunodefi
ciency syndrome appeared 
in June of 1981 and de
scribed five young, homo
sexual men from Los Ange
les. That observation was 
followed a few weeks later 
by a report of 26 homosex
ual men, from both New 
York and San Francisco. 
Other reports followed of a 
similar syndrome in inject-

ing drug users. All of these 
individuals shared a pro
found immunodeficiency, 
the hallmark of which was a 
depletion of T-helper lym
phocytes. 

In mid-1982, the Cen
ters for Disease Control and 
Prevention (CDC) pub
lished a report of 34 cases 
of Kaposi's Sarcoma and 
opportunistic infections in 
Black Haitians living m 
several different states m 
the United States. One 
week later, the CDC re
ported on PCP among per
sons with hemophilia. The 
first case in a transfusion 
recipient was reported from 
San Francisco in an infant 
in late 1982. 
It is worthy of note that for 
a short time, the new dis
ease was called gay-related 
immunodeficiency syn
drome (GRIDS), but by 
September of 1982, the 
CDC had published a case 
definition, using the current 
designation of acquired im
mune deficiency syndrome 
(AIDS), and it was rapidly 
adopted by researchers. 

As stated, most of the 
early cases reported in the 
USA were of Black Haitian 
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immigrants. This, together 
with the prevalence of sero
positivity to HIV in uncon
firmed ELISA tests in Zaire 
in 1985, led the consensus 
to the belief that AIDS had 
originated in Africa.* 1 A 
wide search was therefore 
made to find support for a 
subsidiary hypothesis that 
AIDS had spread somehow 
from Africa to the USA, if 
not to the rest of the world. 
No link was found! It re
mains a 'hypothesis' still. 

Suspicion of an ani
mal origin also arose but no 
proofs have been found so 
far and it is very unlikely 
that such an event occurred! 
Early speculation about the 
etiology of AIDS included 
the hypothesis that all the 
patients were immunosup
pressed because they had a 
history of drug use or multi
ple sexually transmitted dis
eases or malnutrition. The 
prominence of homosexual 
men and injecting drug us
ers in the early cases of 
AIDS however suggested 
an agent that was both 
blood borne and sexually 
transmitted. The majority of 
researchers thought that the 
likely agent would be found 
in the peripheral blood. 
HIV was first isolated in 
France in 1983 by Fran
c;oise Barre-Sinoussi in the 
laboratory of Luc Montaig
nier as lymphadenopathy
associated vin..s (LAV),_but 
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strong evidence that it was 
the AIDS virus did not ap
pear until 1984. The virus 
was also isolated in San 
Francisco in 1984 by Jay 
Levy, who published his 
findings a few months later 
in 1984 and named his iso
late AIDS-associated retro
virus (ARV). 

The International Co
mmittee on the Taxonomy 
of Viruses chose the desig
nation human immunodefi
ciency virus (HIV) in 1986. 
With the discovery by 
Montaignier's group in late 
1986 of the related HIV-2 
virus in West Africa, the 
original virus was renamed 
HIV-1. 

Cause 

It has already been 
stated that AIDS is believed 
to be caused by a virus 
known as Human Immuno
defficiency Virus or HIV. 

HIV belongs to the 
retrovirus group of viruses. 
It has a high affinity for, 
and fuses with specific re
ceptors on helper T -
lymphocytes and other 
mononuclear cells, (that 
form part of the immune 
defense system), transcribe 
their RNA into the DNA of 
the cells' nuclei and form 
vmons (virus particles) 
which can infect other T -
lymphocytes. Thus the vi-
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rus weakens or destroys 
cells essential to the im
mune system and hence the 
body's natural ability to 
fight against all infections. 
The generalized immune 
deficiency clears the way 
for various opportunistic 
infections and many disor
ders of lymphoid cells and 
vital processes which lead 
to the disease AIDS. 

Here we mention for 
the interest of the academic 
reader that a very incon
spicuous group of scientists 
headed by Dr Gordon Stew
art argue that HIV is not the 
cause of AIDS. Though 
HIV is associated with the 
disease but because not all 
those who test HIV-positive 
develop the disease, they 
argue that it is not the 
'cause'. They believe it is 
an antigen in the semen that 
excites the immune system 
to start fighting itself. Be
havioral patterns and geog
raphy are the key elements 
that determine the spread of 
AIDS they claim. True or 
false, it is irrelevant to our 
discussion. 

Clinical Picture 

Testing HIV positive 
and having AIDS are not 
synonymous. Following ini
tial infection, mv can be
gin replication immediately, 
resulting in rapid progres
sion to AIDS, or there can 
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be a chronic latent course. 

Initially about a month 
after being infected, the pa
tient complains of fever, 
malaise, sore throat and 
lymph node swelling, much 
like a viral flu. This is the 
stage where maximum virus 
particles are present in the 
blood. As the virus seeks 
shelter in the lymph nodes 
and blood macrophages, 
and as free levels of virus in 
the blood decrease due to 
effective immune response, 
the early symptoms fade 
away. 

This is followed by a 
period of clinical latency 
which might last for as long 
as 15 years (median = 8 
years) wherein there are no 
symptoms. During this 
stage, the virus silently rep
licates in the lymphoid tis
sue, primarily T-lympho
cytes (known as CD4 T
Helper cells) and gradually 
destroys these cells. The 
Lymphocyte count gets de
pleted to such a low level at 
the end of this stage that the 
immune system becomes 
incapable of defending 
against infections. Multiple 
infections especially in
volving the skin occur to
gether with constitutional 
symptoms of fever, lymph 
node swelling, weight loss 
and night sweats. 

When the CD4 T-
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lymphocyte count drops be
low 200, we say the patient 
has developed AIDS, of 
course in association with 
serologic evidence of HIV 
infection and/or presence of 
any of the AIDS-defining 
opportunistic infections, 
which are infections that 
only patients with AIDS de
velop. 

The above-briefed are 
the three stages which cul
minate in the disease AIDS. 
Once AIDS develops, the 
median survival time is 2 
years. 

Spread and 
Epidemiology 

The major mode of 
transmission of the disease 
AIDS is through sexual 
contact with infected per
sons. The disease, there
fore, can be transmitted 
from woman to man, man 
to woman or man to man. 
Homosexuality, one of the 
worst forms of sexual per
m1ss1veness, and sexual 
promiscuity, which is ram
pant in Western societies, 
are the main causes of the 
spread of this disease. It can 
also be transmitted through 
blood by transfusing the 
blood of mv- infected per
sons to others. Similarly, 
the disease is common 
among drug addicts who 
share infected needles and 
syringes and their sexual 
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and recreational partners. 
The predominant group af
fected remains that of the 
homosexual and bisexually 
promiscuous population. 
Secondary transmission of 
AIDS beyond these groups 
is minimal or, in many lo
cations, absent. Mosquitoes 
do not spread the virus as 
was once wrong! y rumored. 

We have seen that the 
first cases of AIDS were 
registered in San Francisco 
on July 1st, 1981. By 
March 1985, 1,000 cases 
had been registered, of 
which 992 (99%) were 
male and 98% homosexual 
or bisexual with multiple 
partners, with a very high 
prevalence of other sexually 
transmissible infections, 
showing sex was the main 
spreading means. 

The 'Global Summary 
of the IDV and AIDS epi
demic, 2006' published by 
UNAIDS m December 
2006 states the present offi
cial figures of those in
fected at 39.5 million, 
though this number can be 
anywhere between 34 and 
47 million. In the year 2006 
alone, around 4.3 million 
people contracted the dis
ease and 2.9 million died of 
it. To give you an idea of its 
spread, 11,000 new mv in
fections occur every day, 
about 1 every 7 seconds!! 
And approximate I y 1 in 120 
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people in the world today 
live with the virus - an as
tonishing percentage! 

PROPHECIES 

Having covered the 
basic knowledge necessary 
to understand the disease, 
we now tum to the stem of 
this article - was an event 
of such magnitude ever 
prophesized? 

The Holy Prophet5aw is 
reported to have said: 

"It never happens that 
permissiveness (fahsha) 
overwhelms a people to the 
extent that they display 
their acts of sex shame
lessly and they are not 
uniquely punished by God. 
Among them, invariably, 
pestilence is made to spread 
and such other diseases, the 
like of which have never 
been witnessed by their 
forefathers." 

( lbn-e-Majah, Kitab-ul
Fitan - Chapter on Punish

ment) 

Dr. Laiq Ahmad An
sari, while discussing this 
Hadith says, "You need at 
least a doctor of medicine 
and an expert of social be
havior at the same time to 
talk about such behaviors 
and their fatal consequence. 
Muhammadsaw was neither 
of them, but a Prophet of 
God who didn't copy from 
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the Bible and paste in the 
Qur' an and foretell the 
same fate of the perverts of 
Sodom and Gomorrah for 
the future perverts, but a 
unique disease never heard 
or known by earlier people, 
AIDS! The medical scien
tists are unanimous that this 
disease is never recorded in 
the annals of history" 

Hadhrat Mirza Tahir 
Ahmadrh in his famous 
work, Revelation, Rational
ity, Knowledge and Truth 
says, "It should be noted 
that mere permissiveness 
does not warrant so severe a 
chastisement from Allah; 
but when it exceeds all 
bounds and is acknowl
edged as a commonly ac
cepted social behavior, then 
that society is affected with 
some completely new sex
related disease as a sign of 
God's displeasure." 

The tradition of the 
Holy Prophet5aw speaks of a 
disease or diseases but fails 
to pinpoint a particular ge
ography where it would 
erupt. This is because the 
disease has been associated 
with a certain behavior and 
not a particular place. Any 
people indulging in the 
mentioned behavior were at 
risk of being afflicted. 
However the Promised. 
Messiahas mentions the 
spread of a plague-like dis
ease in one of his prophe
cies in these words; 
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'A plague-like disease 
will spread in Europe and 
other Christian countries 
which will be very horri
ble.' 

(Tazkirah, Urdu, p. 705, 
March 17, 1907) 

Both prophecies read 
together make up the whole 
story. AIDS has been called 
'the plague of the century' 
and similar names have 
been assigned to it by dif
ferent experts on the dis
ease. It is also similar to 
plague in that it causes se
vere inflammation of the 
lymph nodes as does Bu
bonic Plague. Both erupt as 
horrific epidemics. 

And just as the word
ings prophesized, in the be
ginning it was a disease pri
marily of the North Ameri
cas and Europe but didn't 
take time to fall heavily on 
Africa. Even in Africa how
ever, the major affected ar
eas were Christian by de
fault. This AIDS pandemic 
also bears a resemblance 
with the plague that broke 
out approximately 100 
years after the advent of Je
sus Christas when it affected 
the areas where Jesusas had 
been rejected. Once again, 
it is almost 100 years since 
the time of the appearance 
of the Messiah of this age, 
Hadhrat Mirza Ghulam 
Ahmadas, who founded the 
Ahmadi yya Muslim Ja
ma' at in 1889. This precise 
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timing and the words of the 
prophecy being fulfilled is a 
proof of the truthfulness of 
both the Holy Prophet8aw 
and the Promised Messiah 
and Imam Mahdi35

• Pres
ently, however, AIDS is 
spreading to other areas of 
the world that are non
Christian especially South 
East Asia and the Far East. 
This however does not con
tradict the prophecy in any 
way as is explained by 
Hadhrat Mirza Tahir Ahm
adrh in his book, Revelation, 
Rationality, Knowledge and 
Truth. He says: 

"The reason why 
European and other Chris
tian countries are specifi
cally mentioned while oth
ers are not is perhaps be
cause permissiveness as a 
progressive social behavior 
at the national level is not 
witnessed elsewhere in the 
world. One will not hear of 
homosexuality being legal
ized except in Western 
countries. You will not hear 
of homosexuality in any re
ligious institutions except in 
Christianity" 

But just as the greater 
part of the first plague fol
lowing Jesus Christ35 sur
faced many years after the 
first milder attack, the real 
face of the pandemic might 
still be waiting for a capst
one explosion! Hadhrat 
Mirza Tahir Ahmadrh wri
tes: 
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"We are afraid that the 
main thrust of the disease is 
yet to come." 

This lends huge support 
to the above-mentioned hy
pothesis. Now we discuss 
the solution of this plight in 
the light of Islamic teach
ings and values. 

SOLUTION 

To find a solution to 
any problem, we must 
know its cause. As we saw 
previously, all the practices 
that lead to AIDS are totally 
un-Islamic and against its 
teachings. Homosexuality, 
promiscuity and even drug 
abuse are all forbidden in 
Islam. This, and the fact 
that Islam is the only faith 
that predicted and prophe
cised this 'plague', calls for 
only one solution - follow
ing Islamic teachings and 
staying away from those 
that are forbidden by the 
Holy faith. 

A renowned AIDS re
searcher, Dr. Ron Bayen of 
New York says: 

"Only a change in sex
ual behavior and a war 
against drugs can stop the 
progress of the disease." 

Another WHO report 
reads: 

"In the absence of an 
effective vaccine or drug, 
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only intervention that suc
cessfully changes people's 
behavior can slow the fur
ther spread of HIV, which 
is transmitted for the most 
part through sexual inter
course. Yet another booklet 
entitled "FACTS ABOUT 
AIDS", giving advice to the 
public says: 

"Stick to your faithful 
partner or partners. A void 
casual sex or multiple part
ners." 

The aforementioned, 
change in sexual behavior 
is nothing but to observe 
Islamic ways concerning 
sexual relations. Similarly, 
'the faithful partner' is none 
but a God-fearing spouse, 
reflecting the institution of 
marriage in Islam. 

The Qur'an has clearly 
warned against adultery, 
fornication and all sexual 
excesses. It prohibits all 
sorts of pre-marital, extra
marital or casual sex - the 
characteristics of a sexually 
promiscuous society. 

It advices the believ
ers in these words: 

"And who guard their 
chastity - Except from their 
wives or what their right 
hands possess, for then they 
are not to be blamed - But 
those who seek anything · 
beyond that are the trans
gressors" (23; 6-8) 
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And 

"And come not near 
unto adultery; surely, it is a 
foul thing and an evil 
way." (17:33) 

Islam respects and 
gives a high position to the 
institution of marriage and 
encourages marriage as 
soon as one is capable of 
doing so. For those who 
cannot marry for economic 
reasons or otherwise, fast
ing has been advised by the 
Holy Prophet5aw for fasting 
helps in keeping one's 
urges at a low ebb. In a 
pure and pious Islamic soci
ety, AIDS would be non
existent because of discrete 
and faithful connections 
and no promiscuity. 

The Qur' an further 
says: 

"Say to the believing 
men that they restrain their 
eyes and guard their private 
parts. That is purer for 
them. Surely, Allah is well 
aware of what they 
do." (24:31) 

Believers have been 
asked to guard not only 
their privates but also their 
eyes. Lowering of the gaze 
is an excellent teaching, 
acting upon which and 
keeping away from ogling, 
one can keep one's desires 
from getting out of control. 

Though there are peo-
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ple who act on these teach
mgs strictly even today, 
they are in the minority. 
Hadhrat Mirza Tahir Ahm
adrh writes: 

"The fortunate few 
who would exercise pa
tience and act righteously 
are by comparison far too 
small to turn the tide. An 
odd blade of grass, or a 
twitter or two of a finch, 
cannot turn the desolation 
of autumn into the splen
dour of spring." 

It is highly unlikely 
that the present situation 
would change for the better. 
What's even more unfortu
nate is that many a man un
derstands the whole chain 
of events mentioned above 
but fails to pick the divine 
message encrypted. 

To end this discus
sion, I will borrow the 
words of Dr. Laiq Ahmad 
Ansari that he used in one 
of his speeches: 

"In short, the excellent 
teachings of Islam provide 
such a perfect code of con
duct for human beings 
which preclude any possi
bility of moral degradation 
is averted, it would be a 
natural and real solution to 
the problem of AIDS, 
which is haunting human 
fancy today and in our pos
terity. Without this Divine 
code of conduct, the world 
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is doomed for perdition; its 
only solution is the teach
ings of Islam. May Allah 
enable the world realize the 
dangers it is exposed to and 
may He guide them to the 
real sanctuary of peace, i.e. 
Islam. Ameen!" 
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The First International Bai'at 

Sayyarah Hikmat, Landover, MD 

In the History of Religions, it was an awesome moment! 
The Bai'at Ceremony was a scene of soul fulfillment 

The atmosphere was so sacred, solemn and serene! 
Millions of hearts were beating in unison! 

Filled with awe, in a mood of spiritual dedication 
A praise of Almighty God singing hymns! 

Thumping in the same tune the same Rhyme! 
With gratitude for the blessings of our Creator! 

Our hearts were brimmed, eyes filled with tears! 
Enveloped with His Support, we had no fears! 

For days and nights His Grace was showered like rain! 
Upon the Ahmadiyya Community in such a short span! 

To see such a sight, my heart was filled with such calm and repose 
The earthly desires I had none, I felt so composed! 

All the dust of the materialistic world was washed away 
Gone was all my disappointment and misery 

It was a soul-searching sight to behold 
To see such a multitude bowed to God in servitude! 

Absorbed in prayers and meditation! 
Spiritually sustained, they were in a mood of wonderment! 

With souls enraptured they were Heavenly Birds! 
Perhaps dwellers of a different world! 

Where hearts are not numb, and values not dead! 
At the call of their Imam, they came from different corners. 

The devotees from various countries, continents, creeds and colors! 
Woven into one string united under one banner 

Their motto being, "Love for all, hatred for none" -- the clarion call of this time of tur
bulence, chaos confusion! 
The Sun of Islam had arisen from the western Horizon! 

Subjected to tortures and persecution, once a minority! 
By the Grace of God was now a double-fold majority! 
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@>l===========================~® 
Is your son or daughter 

considering a career in medicine? 

We are here to help. 
Then it is highly recommended that they hear important advice and 

recent information being provided by the Ahmadiyya Muslim Medical 
Association (AMMA) in its conference call series dedicated to premedi
cal and medical students. By the Grace of Allah, we are now entering our 
third year of providing this service. Monthly calls which occur on the first 
Monday night of every month are typically attended by numerous pre
medical and medical students as well as full-time practicing physicians 
from a variety of specialties. These physicians and medical students share 
their experiences with more junior students and grade school students 
which is followed by an open question and answer session. Students of 
all ages are encouraged to participate. 

So many need this advice but are not receiving it - please help us 
spread the word. 

Jazakamullah and please remember this effort in your prayers. 

Mon 11/05/07 08:00 PM 1-218-936-1600 362867 

Mon 12/03/07 08:00 PM 1-218-936-1600 362867 

Mon 01/07/08 08:00 PM 1-218-936-1600 362867 

Mon 02/04/08 08:00 PM 1-218-936-1600 362867 

Mon 03/03/08 08:00 PM 1-218-936-1600 362867 

******* 
~®F=============================~~ 
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NIZAM-E-WASIYYAT AND OUR OBLIGATIONS 

A Humble Appeal 

With the Grace of Allah, Jama'at Ahmadiyya worldwide will celebrate its first centen
nial Khilafat Jubilee next year. This is an occasion to reflect and offer our deep gratitude to 
Almighty Allah Who has bestowed upon us an immense bounty of Khilafat which is the 
'Rope of Allah', and our shield and a source of guidance in pursuit of righteousness. 

Nizam-e-Wasiyyat (System of the Will) has a deep nexus to Khilafat, no wonder that 
therefore the two have been mentioned together in Risala Al-Wasiyyat authored by Hadhrat 
Aqdas Masih-e-Mau'oodas. Attainment of Taqwa (righteousness) is the pivotal point of this 
system the reward of which is Bahisht (Paradise); an everlasting Pleasure of Almighty Allah, 
both in this world and the Hereafter. And this alone is the ultimate goal of every true be
liever! 

In his address of August O 1, 2004 at the UK Jalsa Salana Hadhrat Khalifatul Masih yaba 
expressed the desire to have at least 50% of all Chanda payers worldwide enrolled in the Ni
zam-e-Wasiyyat by year 2008. By the Grace of Allah, the Jama'at's response, including the 
US, has been overwhelming. However, many a member needs to be reminded of their obli
gation as voiced by the Imam of the age. 

Hence, to those brothers and sisters who have still not joined the Nizam-e-Wasiyyat I 
very humbly appeal that whereas Almighty Allah has blessed you with enough wealth please 
feel encouraged to join the Nizam-e-Wasiyyat without delay. Let the following verses of the 
Holy Qur' an always be our guide and source of inspiration. 

And those who give what they give while their hearts are full of fear that to their Lord they 
will return. 23: 61 

These it is who hasten to do good works, and they are foremost in doing them. 23: 62 

For every good deed there is a reward from Almighty Allah. He can increase it to 700 
times, or even more, for whom He so Wills. The Holy Prophet5aw has told us that for the be
lievers there is a ten-fold reward for every good deed done during the Holy month of Rama
dan. So, why miss this golden chance? Please pay special attention to this Divinely inspired 
scheme and motivate others also to partake of this Heavenly bounty. May Allah Almighty be 
your Protector and Helper. Ameen. Wassalam. 

Secretary Wasaya 
USAJama'at 
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AHMADIYYA MUSLIM JAMA' AT, USA 
NATIONAL HEADQUARTERS: Baitur Rahman Mosque 

15000 Good Hope Road, Silver Spring, MD 20905 
Phone: 301-879-011 O; Fax: 301-879-0115 

THE WASAYA DEPARTMENT 

ANNOUNCEMENT 

Financial statements of all Moosies for the year 2006-07 have 
already been mailed out to all Local Jama'at Presidents with a re
quest to provide every Moosi/Moosiah with a respective statement 
along with a copy of Schedule C(b) Form. In case you have not re
ceived your statement and a copy of the Schedule C(b) Form please 
contact your Local Jama'at President immediately. The Schedule C 
(b) Form needs to be filled out on both sides along with your signa
tures and current mailing address in the indicated areas. The Sched
ule C(b) Form is published on pages 44 and 45 of this issue. 

Note: 

It was a practice in the preceding years to submit G-Forms 
at the end of the financial year. This, however, is no longer accept
able to the Markaz. Therefore, please do not submit G-Forms. 

Wassalam. 

Secretary Wasaya 
USAJama'at 

******* 
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Schedule C(b). 

IN THE NAME OF ALLAH THE GRACIOUS, THE MERCIFUL 
WE RENDER PRAISES TO HIM AND INVOKE HIS BLESSINGS ON HIS NOBLE PROPHET. 

'I pray to Almighty Allah that He may be pleased to make this place a graveyard for such of 
my followers who in word and deed have really dedicated themselves to His cause, and in whose 
affairs there is no taint of love of this world. Amen O Lord of the worlds!' (Al-Wasiyyat) 

To 

DECLARATION/VERIFICATION REGARDING PAYMENTS 
OF CHANDA HISSA AMAD 

Vakil ul Mal (II) 

I I I I I Tahrik Jadid Anjuman Ahmadiyya Pakistan, 

Rabwah. 

Dear brother, 
Assalamo Alaikum wa Rahmatullahe wa Barakatuhu. 

Wasiyyat No. 

I have received the details of payments made by me towards Hissa Amad during the fiscal year ............. .. 
It is submitted that:-

•) ( have read all the instructions set out on the backside of this form and after tick marking (..J ) every source of my 
income, I have duly signed it; and 

b) I state the following declaration:-

I. The account sent by you of the payments made by me is correct; and 
a) Being regardful of the requirements of Taqwa, I verify that, by the grace of the Almighty Allah, I have fully paid as per 

rules all the due Chanda Hissa Amad and Hissa Amad @ Chanda Aam on my total income as derived from different 
sources. My total payment is _______ _ 

OR 
b) Comparing the statement of my payments sent by you with due Hiua Amad payable by me, a sum of ----

remains still due** 

Which I have . now paid vide receipt no. dated / which I shall (lnsha Allah) pay 
within months and shall inform VAKILUL MAL (ll) through Amir Jama'at ______ _ 

OR 
1. The account of my payments sent by you is incorrect. My payments towards Hissa Amad are not recorded fully. Detail of 

payments, alongwith receipt nos. of local Jama'at, is enclosed herewith. My total payment is . Please rectify 
accordingly. 
1) Being regardful of the requirements of Taqwa,I verify that, by the grace of Allah, I have fully paid as per rules all the due 

Chanda Hissa Amad and Hissa Amad@ Chanda Aam on my tdtal income as derived from different sources. 
OR 

b) Comparing due Hissa Amad payable by me with the statement of my payments (which is enclosed) a sum of ___ _ 

remains still due** 

Which I have now paid vide receipt no. dated /_ which I shall ([nsha Allah) pay 

within months and shall inform VAKILUL MALL (II) through Amir Jama'at -----------

Yours sincerely, 

• • l>ctail of Chanda remaining due 

lfissa A111ad ·a \\'asinat (1/IO or ____ )---·----
(Sii:nalurc of l\1us1) 

llissa .-\111ad u: Chanda .\am ( 1/16) 
Name ·--·------------------------· 

11111 .laiilad lnromr) 
Present .-\d1lrcss 

l<J'I.\I 

l'rrm:incnl \ddrr,\ 

[) ,11,· 
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INSTRUCTIONS 
I. The institution of financial sacrifices of Jama'at Ahmadiyya is based on the golden principle of ~ J j L!..::-

(out of what we have provided for them). It is imperative for us to uphold this principle vigorously and preserve ·its ·spirit. 
The foundation stone of Chanda (contribution) is 'Taqwa'. Therefore ..ii, I.S ~- (fear of Allah) is always to be 
borne in mind while self-assessing one's true and actual Income as well as when paying Chanda due on ii. 

2. 'INCOME' means all income of a Musi received by him from various sources. It is, therefore, necessary that, with foll 
awareness, the Income derived from each source is to be taken into account and the amount of due Chanda Hissa A mad 
payable, as per rules, is to be determined. This form is to ·be filled-in only after this detailed assessment. Some of the 
Sources of Income arc enlisted hereunder for general guidance. 

3. i) A Musi's Income includes every kind of income. Anyhow, any allowance of an employed Musi, whose spending is not 
at his sole discretion, is exempt from inclusion into Income. Similarly, Govt. dues, such as taxes, local rates, 
compulsory insurance etc., which arc levied under Govt.'s order can be deducted from Income. 

ii) Like-wise, Allowances for specified or particular expenses, e.g. Uniform allowance, Educational allowance for 
children, are exempt for the purposes of Chanda. 

iii) Like-wise, Provision allowances (T.A & D.A) for journeys to perform professional or official duties shall be 
considered to be cxemp!,.for inclusion into Income. Anyhow, if there is some saving from Provision allowances 
payment of Chanda on the savings is commendable. 

iv) Payment of house rent and miscellaneous expenses of similar nature are not allowed to be deducted from Income for 
purposes of Chanda. 

v) All persons doing any business arc to pay Chanda on their net total Income which is to be determined by deducting 
from their gross income those expenses which arc essentially required for the production or acquirement of Income. 
It is not proper to pay Chanda just on the 'Drawings" from business, drawn to meet personal monthly expenses. 

SOURCES OF INCOME 
For general guidance some of the Sources of Income alongwith the prescribed rate of Chanda applicable on the Income 
derived arc enlisted herewith. 'Please go through these carefully, tick mark ('1) in the 'box' of each source of your Income and 
duly sign at the end. Jazakomullah 

Source of Income 

l. Service (Govt. or Private) Emoluments, Perquisite, Pay, Salary, 
Remuneration, Overtime All., Coaching or Tuition fees/Assistantship etc. 

2. Labour, Wages Overtime allowance,. Bonus etc. 

3. Business, Trade & Industry, real Profit, Dividend received on Shares or 
Certificates etc. 

4. Profession, Trade/Art, Legal or Medical practice, Craftsmanship or 
application of any Skill. 

5. Luse-holding or Contractors hip, Execute any work on contract. 

6. Pocket money, Money received to meet basic necessities ud expenses from 
Head ol the family/Guardian/Children etc. 

7. A Present or Gift in cash, Monetary aid, Subsidy, Subsistence Grant or All., 
Prize, Social Welfare or Unemployment allowance etc. 

8. Superannuation/ Retirement pension, Commutation, Gratuity, Severance 
Pay or Dues, Old-age pension etc. 

9. Land Cutivation or Farming, Income from· non-owned land culivatcd by 
Musi as tenant, contractor or lessee. 

10. Landlordship, Income from Musi's self-owned Estate or Farm (whether 
culivatcd by self or through tenant, contractor or lessee 

11. Landlo·rdship, Income from self-owned Jaidad (property) like Factory or 
Work shop/House leased out on rent or lease.) 

12. Student, Stipends or Scholarships to meet educational expenses. Such a 
student will ascertain an appropriate amount in accord with his living 
standard and condition, after discussing with Jama'at. and pay its 1/10 as 
Chanda. 

(I am studying in class ___ or Form/Course, Its term or perioLI is ____ _,l 

Rate or Chanda Box 

1/10 D or at the rate of Wasiyyat 

--do---- D 
-do---- D 
-do-- D 
-do- D 
-do- D 
--do-- D 
--do- D 
--do-- D 

l/16 D 
---do----- D 

J/10 D 

( Signature of Musi) 

Date: 
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The Alislamorg team has been busy by the Grace of Allah, for more than a decade now, to 
catalogue the limitless knowledge about words of Allah and about true Islam 

Now, it has also started a new monthly magazine, free of charge, with international membership, 
running in thousands, to share the information about Ahmadiyyat that is true Islam, in a reader 
friendly electronic format: 

The Al Islam E Gazette 
Please find the icon on the main page of Alislamorg in the right sided colurrm or use the 
following URL to enroll: 

http://www.alislam.org/egazette/ 

******* 
ANNOUNCEMET 

In 2008, in celebration of the centenary of the Khilafat-e
Ahmadiyya, the foil owing special issues of the Gazette will be 

published: 

January: Hadhrat Khalifatul Masih ra 
February: Hadhrat Khalifatul Masih nra (Musleh Mau'oodNumber) 
March: Masih Mau'oodas Number 
April: Hadhrat Khalifatul Masih Illrh 
May: Hadhrat Khalifatul Masih IVrh and Hadhrat Khalifatul Masih vaba 
(Khilafat Number) 

The members are requested to send articles for the Special Issues. 
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WAQF-E-ARZI SCHEME 

Spiritual Correction and Advice is the Responsibility of 
Every Ahmadi 

Hadhrat Khalifatul Masih Illrh States: 

"There is a great need for a Waqf-e-Arzi (Short term or temporary devotion). The fact is 
that a section of the Jama'at has forgotten that the members of the Jama'at are also the Mu
rabbis or Missionaries, themselves, and the little increase in the number of Missionaries is 
not sufficient. The Jama' at conceives that the responsibility for guidance and advice rests 
with the missionaries. In fact, every Ahmadi must discharge the duty of guidfnce and correc
tion diligently. I have introduced the scheme of Waqf-e-Arzi for the purpos~ of drawing the 
attention of the Jama'at towards this duty, and to develop a desire for Islah-o-Irshad. In this 
are both spiritual as well as physical benefits." 

(Repon of Majlise Mushawarat, Al-Fazl: November 3, 1966) 

Every Ahmadi Should Join the Waqf -e-Arzi Scheme 

"The Missionaries, the office-bearers, in fact every Ahmadi should join the Waqf-e-Arzi 
Scheme and should encourage his brother to do so, as well. Undoubtedly, this is a path of 
sacrifice. In fact it is a very narrow path. Also, it is also a fact that we cannot seek the pleas
ure of Allah without walking on the path of sacrifice." 

(Al-Faz/: August 27, 1969) 

A Source of Self -correction 

"The second major benefit of the Waqf-e-Arzi Scheme is that those who wish to join this 
scheme will have to examine their own souls in certain aspects. Before they embark on this 
scheme, their attention is directed towards their own weaknesses. Thus, they are immediately 
inclined towards prayers. This implies that one of the important preparations for those join
ing this scheme is their devotion for prayers. They should start increasing their religious 
knowledge. And they should take some books along when they start off for the scheme. 
They should think and ponder over their weaknesses. They should have a desire that when 
they go to a new place they should set a good example and should not be source of defect. 
That is why the Waqf-e-Arzi groups have benefited from the blessings of prayers. 

(Al-Faz/: February 12, 1977) 

All those, who are interested in serving the cause of Islam and Ahmadiyyat under the 
banner of the blessed scheme of Waqf-e-Arzi, should contact: Dr. Zaheeruddin Mansoor 
Ahmad, National Secretary Talimul Qur'an and Waqf-e-Arzi: 

162 Penwick Cr. 
Frederick, MD 21072 
Tel: (301) 560-2532 
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0 our Lord! Pour forth steadfastness 
upon us and make our steps firm, and 
help us against the 
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disbelieving people. 
(11 times daily) (~t..f/ ti .;I),)) 

0 our Lord! Let not our hearts become 
perverse after Thou hast guided us; 
and bestow on us mercy from Thy self; 
surely, Thou alone art the Bes tower. 

(33 times daily) 
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~Jj.r'~~.)~J~Jr~~U!~I----.. 
Oh Allah! We make you a shield 
against enemies and we take refuge in 
Thee from thierev ils. 

(11 times daily) 
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I seek forgiveness from Allah for all my 
sins and turn towards Him in all 
sincerity:· 

(33 times daily) 
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Hadhrat Khalifatul Masih V (May Alah strengthen him with his Amighty 

help) in his Friday Sermon on May 27th 2005, has exhorted the Jama'at to 

start praying and supplicating before Alah in anticipation of completion of 

the 1st century of Khilafat-e-Phmadiyya in 2008. 

1:( Observe Optional Fastevery 

month wth prayers to Allah that 

He may keep Khilaf at 

established in Jama'at forever. 

1:( Off er two Rak'ats of Nafal 

prayer daily and pray for the 

stability and prosperity of the 

Jama'at. 

* Recite Surah Fatiha seven 

times daily and ponder on its 

meanings to be safe from all 

f J/~J,./.JIJ!;o;,JiJ_c, oLfi 1:( - -
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Holy is Allah and worthy of all praise. 
Holy is Allah the Great. 0 Allah, bestow 
Thy blessings on Muhammad and the 
people of Muhammad. 
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' y ' 'I' T 

U~o)Y,,/-'?,J~ o)Y)~ ..:.,L,-,.;,;,) * 
~ ~ )LJ,~L (fi f t-v:2'?, ~)i 

-v.7) 
~ .:;.? J· r' ' • ~ ,l ' -1;,V- )/ 1.:...,....,1;,I/~ ...,,.:,1.:...,.1_.::,.. ., ., ,. ' 

(33 times daily) 
* Recite Durood Sharif at least 

-~?,Ji/ JWJ~ t"'t"'(;1(;1;,J 1:( (~t..f/ ,.,. ..;IJu) I 33 times daily. 


